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INTRODUCERE 


Prezentul volum este un mic compendiu de diferite articole teologice pe care le-am scris 
între anii 2007-2009. Desi limba în care le-am conceput a fost limba romana, limba pe care am 
folosit-o este limba engleză. Se ştie că la ora actuală limba internaţională este considerată 
limba engleză. Din dorinţa de a afirma caracterul actual al conceptelor teologice româneşti am 
recurs la folosirea limbii engleze în exprimare. Acest mic volum se doreşte a fii o încercare de a 
deschide lumea teologică către mediul actual internaţional. Există şi câteva mici studii în limba 
română. De fapt studiile le-am scris în două limbi. Prima a fost limba română în timp ce a doua 
limba de exprimare este limba engleză. 

Din fericire în mediul contemporan suntem cu toţii asistenții unei bogății editoriale cu 
caracter teologic fără precedent. În ultimii 18 ani s-au tipărit în limba română enorm de multe 
studii teologice extrem de importante şi de valabile. Este adevărat că nu putem face o teologie 
reală fără o lecutră serioasă si fără a aprofunda toate temele teologice cu tot arsenalul 
academic şi editorial de care dispunem. Trebuie să spun că prezentul volum se adresează 
teologului sau studentului teolog care studiază teologie. Dar în acelaşi timp caracterul eseistic 
al volumului se adresează şi teologilor noştii consacraţi sau mai bine spus absolvenţilor de 
teologie. Am scris acest volum din dorinţa de a reda unele concepte teologice mai dificile şi a 
încerca să nuantez înţelegerea lor. 

În zilele noastre in care adundenta publicaţiilor teologice este enormă, mai mult decât 
orice avem nevoie de a fi capabili să discernem şi să filtrăm toate publicaţiile teologice de 
specialitate. Despre Dumnezeu s-a scris şi se va mai scrie la infinit fiindcă Dumnezeu însuşi 
este infinit. În cazul lucrărilor teologice se pune mai mult decât orice problema inspiraţiei sau a 
asistenţei teologului de către Dumnezeu însuşi. Astfel, că se poate ca un teolog să scrie despre 
Dumnezeu în numele său nu al lui Dumnezeu. Prin urmare la fel ca multe alte volume acesta 
este un volum despre Dumnezeu. Nu pretind că sunt un om aproape de Dumnezeu sau un om 
care Îl cunosc pe Dumnezeu. Pe tot parcursul studiilor şi a formării mele teologice am încercat 
să mă aproprii şi să ÎI slujesc cât mai mult pe Dumnezeu. O formă de a slujii lui Dumnezeu este 
de a scrie despre Dumnezeu. Astfel, toate volumele de teologie Il au pe Dumnezeu în primul 
rând ca şi destinatar. Nu putem scrie un volum de eseistică teologică sau de teologie 
sistematică sau academică dacă nu dedicăm acest studiu lui Dumnezeu. 

Fără Dumnezeu nu poate exista nici un fel de teologie viabilă. Fără Dumnezeu nu am 
putea scrie nici un volum despre El. Este de datoria teologilor de a scrie despre Dumnezeu cât 
mai bine şi cât mai mult. Evident că în teologie şi în scrierile teologice ceea ce urmărim mai 
mult este calitatea şi nu cantitatea. Modalitatea in care Il experimentăm pe Dumnezeu 
defineşte cel mai mult pentru noi modalitatea în care Îl exprimăm pe Dumnezeu. 

Am apelat la editura Reintregirea a Facultăţii de Teologie Ortodoxe din Alba lulia, o 
editură care publică volume de teologie datorită faptului că este o editură care a făcut mari 
progrese în ultimii ani în ceea ce priveşte domeniul teologic. Paradoxal, publicistica teologică 
nu este o publicistică care vrea ca să se vândă cât mai multe volume pentru a desemna 
succesul unui anumit volum. Publicistica teologică se adresează specialiştilor şi a celor care 
dispun de studii de specialitate şi care se pot pronunţa în probleme de teologie profundă. 
Rândurile de faţă, deşi scrise în limba engleză, sunt rânduri care vin să arate cititorului 
contemporan problematica profundă şi dificilă cu care se confrună teologul veacului al XXI-lea. 


Spre deosebite de teologii trectului si a veacurilor anterioare secolului al XXI-lea, teologul 
actual se confruntă cu diferite probleme. Răspunsurile teologice la marea marojitate a 
problemelor care şi le ridică omul secolului al XXI-lea a fost dat în termeni generali de teologi 
încă de la începuturile umanităţii, încă de la începuturile existenţei omului. Este nevoie ca şi în 
contemporanitate teologii să fie lăsaţi să îşi poată desfăşura activitatea lor teologică şi să nu 
fie reduşi la curentele de gândire din diferite epoci. Prezentul volum de limba engleză, vine să 
confirme necesitatea de a studia cât mai mult teologie şi de avea cât mai mulţi teologi 
profunzi şi cunoscători ai adevăruilor lui Dumnezeu. Modalitatea în care am grupat articolele 
teologice din prezentul volum a fost sub forma unui mic gând al zilei. Teologii ne sf[tuisc ca în 
fiecare zii din viaţa nostră să oferim un gând lui Dumnezeu. Acel gând pe care Îl oferim lui 
Dumnezeu este un gând teologic. Sper ca prezentele rânduri să fie spre folosul teologilor nostii 
şi a formării lor intelectuale. 
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Thought of the day: 
Radu’s year 1993 or more about myself 


To those friends of mine that know me only through the internet connection in the last few 
years....| would like to let them know something very intimate about myself. In the year 1993 | 
have started for the first time my theological education. The year 1993 is a very distant year in 
my life. Many tings | have witness since then, among them one of the greatest disasters that | 
have never expected to witness in my life time: September 11th, 2001. Probably this is one of 
the greatest disasters of mankind. But this note is not about this disaster that has devastated 
me and probably a part of my life. Many times | wish | have never been born on 2001. Or I wish 
| would not be living at that time in America. 

The full healing of the psychic trauma that | have witnessed in the year 2001 was healed only 
by the 2005. This came only after some intensive walking on the shores of the Aegean Sea. | 
have spend nearly 2 to 3 complete weeks walking next to the Aegean sea, meditating on the 
September 11th and how was that at that time | was in America? The great sense of release 
came when | have started to drop stones in the Aegean and | was looking at the starry sky.... 
What has come into my mind at that time was....l am damaged about witnessing so much 
cruel killing....well, the starry sky above me is not....Then why should | be? 

If | make a comparison between the Radu of the 1993 and the Radu of the year 2009 | can feel 
a very big gap. Many times the Radu of the year 1993 is very hard to adapt to the 21st century. 
Among many other things Radu of the year 1993 never thought that he would have the chance 
to meet with the Ecumenical Patriarch. The Radu of the year 1993 who has stepped very 
trustworthy for the first time the threshold of the theological schools of Romania is not only 
somehow old but is somehow damaged.1993 is a year that | think of it with great inner comfort 


in my life. | can remember all the school procedures for admission in the theological school and 
how important were to me at that time. After | have finished some many years of theological 
education [about 9 | guess] at this time a third part of my life...| reached at the conclusion that 
| must stop somehow. The sense of stopping did not have any sense of limit. 

| will not deny here the many nervous breakdowns that | had during theological schools. Worse 
some of them came to my dean. In 2002 | was nearly on the point to break the office door of 
my dean due to stress and exhaustion. All this process of education was very important to me, 
to the extent that when | finished the schools the sense that | had was that “theological 
schools were a second nature to me.” It took me few years to stop thinking of theological 
schools and be somehow a common man. Walking on street with nothing particular in mind 
was a real blessing tome. This is something that | still do. | still find great comfort walking 


For years | was tormented by Origen and his theory of apocatastasis [the final restoration of all 
things]. During school | was obsessed with Origen. Origen was probably one of the greatest 
theologians of Christendom. This is to the one who knows orthodox theology well. Although 
condemned a heretic, the sense of intellectual comfort that | had while reading his works | 
never felt for no other theologian. Probably that one of the greatest obsessions of my life was 
Origen. This is after 1993. The obsession started somewhere in the years 1993/1994. By the 
age of 21 Alexandria the home of Origen was the core of all cosmos to me | guess. Later on 
things were cooling down. Thus | will not deny here the sense of importance of the works of 
Origen. By the third year of my theological school, | was so absorbed in Origen that | could only 
dream to be a kind of Origen. Even now | still find a great temptation in his works. | have read 
all that was written on Origen and | still read things on him. In many ways | can say that to a 
beginner in orthodox theology, Origen is a good start. 

So, Radu of the 1993 the year of his start in theology is a very rewarding year to many. Many 
times | wonder if that Radu still exists or if | am not guilty of the sin of pride writing about 
myself. But this is a personal page so things like these are expected to be read here. So, to 
those close and past friends of mine | would like to remind them that is always a great joy for 
me since 1993 to specks on Origen. If you wish to approach me on line with the theme of 
Origen....You will find a great dialogue partner in me....The Radu of the year 1993 is somehow 
the same with the Radu of 2009 when it comes to Origen... 

Radu Toderescu 


Archimandrite Seraphim 


Many, many years ago in my early youth while | was looking for a spiritual father | came to 
discover Archimandrite Seraphim from Afteia Monastery Romania. It is very hard to write an 
introduction about Archimandrite Seraphim originally from Afteia Monastery where | have meet 
him for the first time in my life. Later in his life Archimandrite Seraphim has left for Oasa 
Orthodox Monastery where he wanted to be buried by the brethren there. He has been serving 
the Orthodox Church for more than 40 years. Archimandrite Seraphim was one of the greatest 
Romanian elders that | have meet in my life time. So, these lines are just a witness to this real 
life fact. 

In his youth Archimandrite Seraphim has taken the monastic wows at the same monastery with 
Archimandrite Cleopa llie from Sihăstria monastery as well as Metropolitan Antonie Plămădeală 
of Transilvania. | was not the only person who has found a Spiritual father and spiritual comfort 


from Archimandrite Seraphim. All those who have meet him can remember his great wisdom 
and steadfastness in the orthodox teaching and life. Among many things Archimandrite 
Seraphim has thought me, he was the one who has helped me with traditional Byzantine music 
for the religious services. As many seminarians and students | was very problematic at the 
time of my studies with church music. 

Archimandrite Seraphim, has had a long and difficult life being a direct witness to two 
European wars, one of the worst persecutions of the Romanian Orthodox Church in the atheist 
age and above all a very shakable health. The cause of his death was his poor health. All 
across the many years that | was dialoging with Archimandrite Seraphim his health was one of 
the worst. During religious services | can remember many times the pain he has suffered from 
his belly and bones. Many times | had to take him to his cell from the religious services due to 
the fact that his health was growing very bad. This was one of the main reasons for which 
Archimandrite Seraphim was obliged to retire and be lonely away from the turmoil and the 
problems of the faithful. Being too much in distress at Afteia Monastery he has left to Oasa 
Monastery where he continued his spiritual activity. Archimandrite Seraphim has asked for me 
many times before his departure from this world. | was told this after he has departed. The 
period of his departure from this world has been the same period with my years of studies 
abroad Romania. Due to this health | was told many times by the Archimandrite that he was 
unable to do more for the Church as much as he wanted. 

He has had many spiritual sons all across Romania. He has restricted his activity only to 
Romanians and especially to the Romanian youth. Among them | was one who was chosen by 
the Archimandrite to be his spiritual son. In Archimandrite Seraphim’s custom not all those who 
have asked his spiritual paternity were granted what they were asking. There were only few of 
those who have been accepted by the Archimandrite to be his pupils or apprentices. Among 
them | can count myself. Archimanarite Seraphim has instructed many future monks and 
hiermonks spread throughout the Orthodox Dioceses of Romania. Some of them are now 
serving very high in the administration and the religious duties of the Romanian Patriarchate. 
Although Archimandrite Seraphim was confessing all those coming to the monasteries where 
he served [Slatina, Afteia or Oasa], he had only few spiritual sons. 

Among my many conversations with Archimandrite Seraphim he has asked me to have a two 
volume work entitled Bible and Christophily that he has written from different sources to be 
known to the servants of the altars of the Orthodox Church for its use. When Archimandrite 
Seraphim has asked me to do this | was very problematic. | did not know why he has chosen 
me for such a work. He has been thinking many days whether | was the appropriate person to 
such a Striving. After | have read carefully the volumes of Archimandrite Seraphim | came to 
the conclusion that they deserve to be know to a larger audience. Archimandrite Seraphim was 
a very educated man. He was a very keen spiritual advisor as well. Among his many years of 
studies he has made a compendium of religious texts of some 1300 pages. This compendium 
is related to the Christian life based on the teachings of the Bible. At that time, he named me 
few priests from my home city to whom he was intending to have these volumes available. He 
has insisted to have them spread as much as possible throughout the Orthodox Churches. 
Venerable Archimandrite Seraphim was always concerned with the spiritual life of the priests 
and of the servants of the Orthodox Church. He has been a father confessor to many priestly 
Romanian families. The present lines are thus a witness to one of the most profound spiritual 
persons that probably eastern Orthodox Christianity has had in modern and contemporary 
times. | was told that the last words that Archimandrite Seraphim has whispered before he has 


departure from here were: “Afteia Monastery, | want to go back to Afteia Monastery...| have 
something unfinished there to do...” No one from the brotherhood of his new monastic 
residence knew what he was referring to. Neither do l. 
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ABOUT BOOKS IM MODERN DAY: 
Sacred and cybernetic 


While reading the Bible we can see that some many times in few instances that the 

term, book” shows up. Thus, in Ezekiel it is mentioned that in one of his celestial visions, the 
prophet has been given a book [containing mysteries]. In the Book of Revelation, to John the 
Theologian was given a book by an angel..... The angel asked John to eat the book. John it is 
said that did this and after this his mouth was sweet like honey, while his stomach was in pain. 
Mankind considers the Bible a key book in its evolution. Thus, one of the greatest depositary of 
wisdom in the ancient world was the Bible, the “book of books” according to some. 

From the most ancient times mankind has used books. From the hieroglyphic papyri, Hebrew 
scrolls and cuneiform writings to the modern day cyberspace, books are a defining fact in the 
evolution of mankind. Any authentic intellectual will certify to that. There is no real progress in 
the world of mind without books. Thus, English language has the expression “bookman” which 
designates a person reading or dealing with books. In the Orthodox Church books are somehow 
sacred. The Gospel is present on every table of the altar. The Gospel is a book. Although 
Gospel is not a “common” book.....it is a sacred and a cultic book. In the Orthodox Church 
books are symbols of wisdom. The written tradition of the chosen nation of Israel was 
condensed in a book to be followed by the rest of nationalities. It is of no doubt that in the 
Middle Ages Gutenberg has had a defining role in the history of books inventing the printing 
machine. Later one, books were incorporated in the virtual spaces of the internet. | think that 
today we are assisting at a new dimension on the history of the written word. The internet 
book or the electronic book. An enormous amount of books from the history of mankind are 
incorporated in the internet and are accessed worldwide. But, we must not forget the sacred 
aspect of books. In Christianity books are symbols. Christ as it is known has not written 
anything. So, our Savior Jesus Christ is not an author. The fact that the Son of God did not write 
books is not a reason for us not to venerate books or to value them. Thus, the sacred character 
of books it is a fact that we find in religion. Religion considers books as sacred and worthwhile 
to be venerated. Thus, in the Orthodox Church, at every matins service the faithful are called 
to venerate a book, the Gospel. The sense of veneration in this context has to do with kissing 
the book [the Gospel] as a reflection of veneration. Libraries consider books only objects of 
study. In religion we can meet with this element of reverence and honoring books. In no other 
religion there is veneration of books as in orthodox Christianity. Faith may be expressed in the 
veneration of books. 

Today we can approach the issues of books with a more acute sense. Books are sacred. They 
are not simple object of study. Books are sacred since they have a great value to man. God has 
educated some of his chosen ones through books. God is not an adversary of books as is an 
adversary of sin as we know. Thus, it is good for man to cultivate books other that cultivating 
sin. In a certain sense cultivating books is the opposite of cultivating sin. 

This is why I have joined with great pleasure the present site which has a global network. | 
would like to remind to the facebook members about the sacred character of books in religion 


and especially in Orthodox Christianity. Thus, in modern day terms we must have a new sense 
of value of books and of their role. Some angels as we may know are big instructors in celestial 
book. So we can speck about an angelic character of books. John the Evangelist has 
experienced this some 2000 years ago. We do not know exactly about the kind of book the 
angels were given to John but we can deduce that books are sacred and have a importance 
even in the angelic realm. This is why | would like to addressed my gratitude to the facebook 
team and their effort to bring as much as possible people together. 
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THEOLOGICAL BOOKS: EXPRESSION OF THIRST FOR KNOWLEDGE 


Human being was created as image and likeness of God. Within this “likeness” human being 
has a thirst and a longing for knowledge. The many libraries of mankind are a material 
expression of the need of man to knowledge. Man is a being that can be defined as different 
from animals as aspiring to knowledge. Now, knowledge is manifold. Above all knowledge 
there is theological knowledge. The highest state of knowledge according to theology is 
“theological knowledge.” This knowledge is personal. God revels Himself as subject to 
“personal knowledge.” Theological knowledge is not like the knowledge that we gather while 
studying science. The Fathers of the Church call theological knowledge or theology as the 
“science of science.” But what to understand by this “science of sciences” or the apex of 
aphopatic and kataphatic knowledge [the positive and the negative knowledge]? According to 
the theological knowledge God can be subject to our inquiry. Thus there is an enormous 
amount of theological books that we can read and find so to say “information” on God. To a 
certain extent this kind of written book that offer information on God is satisfying to some. 
Mostly to those book oriented. The Bible or the religious books are such an endeavor. In the 
pages of the Bible, we find much information on God. But, theologians ask themselves whether 
God can be “encompassed” in books? This is a very great risk of writing theology. While God’s 
being is infinite, He is above the infinite of the cosmos, we can really ask, what can books tell 
us about God? 

In the Gospel of Saint John we are told about the many deeds that Jesus has done and that 
these deeds cannot be encompassed in all the books of mankind. This sentence was an 
apostolic warning to us about the limit of human knowledge when applied to God. Thus, there 
are millions of books written on God. And the process is continuing. There is no end and cannot 
be an end in the theological publishing. The more we find about God, the more we realize that 
we know so little. This is a fact that most great theologians were confirming. 

Books are an expression of our knowledge and experience of God. The experiences that certain 
holy and chosen men in history were having were asked to be recorded. Thus, John the 
Evangelist received the commandment to write what he has experienced in his intimate 
relation with God. Thus he wrote the book of Revelation. This book as well as his 4th Gospel is 
one of the most striking witnesses of his theological representation of God. Thus, theology, 
considers books a way of knowledge of God. But this is not the ultimate knowledge. 
Theological books are just a vague expression of the truth of God. 

Today, when there is so much theological literature we must ask ourselves whether the 
publishing direction of theological books is a secure and traditional one. Theological publishing 
of books is a very hard thing to do. Today, there are many as in the immediate times after 


Christ that publish complete books on God. The truth is that we cannot treat in the same way, 
a book that says about God with any other books. A book on mathematics is very different 
from the books on theology. 

As different from many other sciences, theology cannot be limited only to the simple book 
science level. Thus, the Bible and the rest of theological books are just a point of start in the 
theological literature. We must ask ourselves whether putting books on theology in the same 
place with internet obscene sites is the best thing to do. Modern day society it seems does not 
have this sense of theological sharpness. We cannot publish books on theology in the same 
way as we publish any kind of novel and any other newspaper. As we have mentioned above, 
the supreme in theological knowledge is the theological experience on God. These experiences 
are many times recorded for the use of many in books. Theological books are to be considered 
sacred and in any way far away from the common publishing. 
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About the incorrectness of the term “spirit” when applied to angels 


In the English language and not only, many times we find this reference of the term angel as 
spirit. Slavonic language calls angels the same [but the term in Slavonic and most Slavonic 
languages is somehow different: the term is dukh or duh]. After some consideration | have 
realized a kind of incorrectness of the term spirit applied to the angelic existence. | think that it 
is not entirely proper to call angels spirits. Some people call them ghosts. In most western 
languages the term spirit is somehow linguistically related with the term ghost. A spirit is more 
of a ghost related term while an angel is very different from the ghost implications. An angel is 
a messenger of God so in the original Greek we must understand angels as bearing the 
“messages” of God to mankind or to a certain person. Angels are defined thus as being the 
ones that bringing a news to man from God. 

Thus, in many prestigious schools there is specking about the “spirit of the school,” the “spirit 
of an institution” or the “spirit of a corporation.” Some say even the “spirit of state politics.” 
This is why | think that many theologians have found very inappropriate the expression “spirit” 
when applied to angelic existence. An angel is not or better to say cannot be a spirit. In one of 
the most famous philosophical treatises, The phenomenology of the spirit G W. Hegel has 
developed a philosophical concept out of the term spirit and its designation. We can say that 
angels are philosophical existences. We can say that by extension angels are spiritual 
existences but we cannot say in proper terms that they are “spirits.” “The English word "spirit" 
comes from the Latin spiritus, meaning "breath" (compare spiritus asper), but also "soul, 
courage, vigor", ultimately from a PIE root *(s)peis- (to blow). In the Vulgate, the Latin word 
translates Greek (nvevua) pneuma, Hebrew (mn) ruah, as opposed to anima, translating 
psykhe. The word was loaned into Middle English via Old French The distinction between soul 
and spirit became current in Judeo-Christian terminology (e.g. Greek. psykhe vs. pneuma, Latin 
anima vs. spiritus, Hebrew ruach vs. neshama or nephesh; in Hebrew neshama from the root 
NSHM or breath.)” Good angels are wise. Wisdom is an attribute of the angelic existence. No 
angel as we know in the history of mankind has asked a man not to be wise or to search 
wisdom. Spirit has to do in etymological terms with the term “breath” and not with the term 
angel. A spirit is something that breaths, it means in a certain way a living object or creature. 
Taken by themselves angels are serving beings. They serve or are servants or God. In their 
action towards man, angels are massagers. The Orthodox Church specks of a “heavenly 
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liturgy” that is taking place in heaven and which is imitated on earth. But according to 
Dionysius the Areopagite angels are messengers one for another. In their hierarchy, angels are 
in communion by messages one with the other. There are many epithets that today we ascribe 
to angels. They are called in Latin tradition “spiritual beings,” in Greek “pneumatic being,” or 
in western languages “angelic beings.” Although there is a spirituality existing, the state of 
“spirit” or “spiritual” existence is applied mostly to humans, to mankind. In themselves, angels 
are personal beings, they are not “spiritual beings” ahead of being person in the most proper 
sense. Since their task was to be messengers according to some they have a spokesman type 
function, between the term angel and the term spirit there is a very long distance. In this 
sense, in theological studies we must speak of “spirituality” as “angelology.” Between 
spirituality and angelology there is a very big difference. In a hierarchical way we may Say that 
angelology is above spirituality. Spirituality is a theological science that relates itself with 
angelology but they are not identical. Spirituality, in a narrow sense, concerns itself with 
matters of the spirit, a concept closely tied to religious belief and faith, a transcendent reality, 
or one or more deities. Spiritual matters are thus those matters regarding humankind's 
ultimate nature and meaning, not only as material biological organisms, but as beings with a 
unique relationship to that which is perceived to be beyond the bodily senses, time and the 
material world. Spirituality in this sense implies the mind-body dichotomy, which indicates a 
separation between the body and soul. But spirituality may also be about the development of 
the individual's inner life through specific practices. Based on these considerations, | think that 
is very improper to speck of angels as spirits. 


Angelic existence: implications and determinations 


A theme that has preoccupied the minds of the orthodox theologians was to establish 
what has David the King in the Old Testament meant while referring to the fact that God has 
created man a “little less than the angels.” To the sharp theological critic, this line has come to 
be a stumbling block. Some theologians have approached this issue in a traditional way. Thus, 
it has been established that angels are above mankind in the created realm of existence. They 
are antecedents of the creation of matter and the cosmos. Thus, angels are above man. In the 
hierarchy of creation, angels are above man. It is improper so to say to speck of the “hierarchy 
of creation”, but as we may know the Bible tells us that creation was progressive: there were 
made the heaven, then the earth and so on. Thus, we may say that by extension between man 
and angels there is a progressive relation and according to some other theologians a 
“interaction.” In orthodox angelology, man is called to be the “similar to angels.” Thus, we may 
say that while in the Judaic tradition, man was so to Say inferior to the angels, while in 
Christianity man is called to be like the angels. Similar to angels means to imitate them. But 
how can we imitate them since they are unseen? You can imitate a teacher or a parent....But 
how can we imitate an angel in its existence? You cannot see an angel or an angelic existence 
in the same way you see a house or a Supermarket today. 

A first tool of angelic imitation in the Bible we find in the book of Revelation. There is some 
information that is offered to us in canonical terms as far as the angelic existence. We may say 
that the Book of Revelation is by excellence the most comprehensive study of angelology in 
the Bible. Then, later on a tool of imitation for us is the theological corpus of Dionysius the 
Areopagite. In Dionysius we find 9 angelic ranks. In the book of Revelation, we do not find so 
much information on angels as we find in Dionysius the Areopagite. It is true that there are 
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many non-canonical books that do speak of angels such as the apocrypha. Although there are 
many apocrypha Orthodox Church and in general terms Christianity has rejected these writing. 
Such is the Gospel of Saint Thomas the Apostle or the Apocalypse of Saint Peter. 

One of the traditional ways to make angels accessible to imitation in the Orthodox Church is to 
paint them. This is why in the Orthodox Church we find many angeologic icons. On Royal Door 
of the Orthodox Church there is always an angelic representation. As different from any other 
saint and Gospel image, iconic representation of angels in Orthodox Church is designed to set 
a model in the front of the one searching for the unseen. As we may know in Judaism, angel 
representation was strictly forbidden due to the cultural danger of those times of idolatry. In 
Christianity, angelic presence is more developed. On the deacon doors of the altar there are 
always represented angelic existences. So, these are few ways for us to have models in angelic 
existences when we are so to say confused. 

Some Church Fathers have given an explanation of the fact that man can only imitate angels 
and be a part of their realm, but never can be identical or consubstantial with them. To be one 
and the same with the angels would mean support an “angelic pantheism.” There cannot be a 
pantheist angelology. The role of angels are thus limited to the functions that are ascribed to 
them by God. Thus, it has been proclaimed in the past by the Orthodox Church that angels 
cannot be known in their essence. We have some clues about the angelic essence but we 
cannot know exactly how and in what way their essence is made. The best way we may know 
about angels is in their organization, their functions and their aims. Angelic aims are very 
different from our aims. 

By the present line is just wanted to address to the reader the need to realize that by nature 
man is inferior to angels, but man through Christ can reach a similar stage of existence in the 
angelic real. The best way to realize this in the Orthodox Church is monasticism. This is why 
some say that a monk in its final goal must be a “incarnated angel,” or a “bodily angel.” 
Angelology is a theological segment that must be explored more and more. Only in finding 
about angelology we can know about our own humanity. Our humanity is defined by our 
angelic disposition. Thus it is vital so to say to ask ourselves whether we can create in 
theological schools theologians but also angelologists. My present lines are just an attempt to 
stir a sense of awareness in the ones interested in these issues. 

Radu Teodorescu 


The Angelic and the orthodox transfiguration 
Homo angelicus 


“Now there was a day when the angels of God came to present themselves before the LORD” 
(Job 1, 6). 


In theological terms, one the aims of man’s existence or its destination is to “imitate” angels. 
But we must ask few questions as far as these things are possible. Above all we must be aware 
that man is called to have incorporated in its earthly destiny the angelic sense of existence. 
Man is not made only for the biological sense of existence but is called to raise himself to the 
level of the angelic. This sense of existence is called by orthodox theology a “doxological” one. 
Man is called to praise God and to serve Him. This is the same aim with the angelic plan. While 
man has a biological side, angels do not have this. As we know angels are non material. While 
man must take care of its bodily senses and existence, and thus allow a great part of its time 
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to this maintenance, angels do not have this. The sense of the angelic existence is entirely 
condensed in serving the uncreated, in serving God. Angels are not uncreated beings but 
created. The main difference between the creation of man and the creation of the angels is 
that angels belong to the so called “aeonic time.” This is the angelic time, that is above the 
physical time that we are partakers. The time of the angels is very different from the time of 
mankind. Thus, we may speck of a kind of angelic time. The considerations concerning the 
angelic time were not even today very well established. Angelic time is above a possible 
understating of man. The truth is that we apply the notion of time to the angelic existence but 
we do not know much about this temporality dimension. Thus, there are many questions open 
that orthodox theology is not able to answer. Thus, we may say that we do not know much 
about the angelic time. How is this angelic time different from out time that we think in 
seconds, minutes, hours and centuries in last instance? The term “aeonic” applied to the 
angelic time was very problematic during the heresy of Gnosticism. Gnosticism has considered 
the angelic time only as an expression of dualism. 

Thus, in Church the last aim of man is to realize a “symbiosis” out of the human and the 
angelic. The human and the angelic have in a certain sense a kind of synergy. Without this 
sense of synergy with the angelic, the destination of man is depreciated. One of the ways by 
which we can imitate angels is by ascetics, fast, prayer and living a Christian life. If humankind 
does no longer aims to imitate angels, one of its final goals is depreciated. Thus in the ancient 
times, Aristotle spoke of man as being a “political and social” being. Orthodox Christianity we 
can say that speaks of man as an “angelic being.” In theological terms, man must change to a 
“homo angelicus.” 

“Homo angelicus”, the man or the human being imbued with angelic this is the last 
transfiguration of man. This man is possible in Orthodox Christianity. Orthodox Christianity 
aims to a transfiguration of man towards the angelic existence. Now, this statements may 
sound very problematic to the modern ear. The human being is so engaged today towards the 
sense of material existence that most of the time does not take this aspect into consideration. 
To the running European and American who wants so much the sense of economical and 
industrial stability many times the sense of angelic transfiguration does not have any meaning. 
We can ask thus, what is angelic transfiguration? How can attain a angelic transfiguration? For 
what good to attain angelic transfiguration? 

These are few questions that the reader of this small article or essay is asked to meditate. The 
truth is that there is a kind of conflict between the material and the angelic. The angelic is 
called to take hold over the material. The angelic is not called to suppress the material but to 
transfigure it. In the symbiosis between the angelic and the human side, man is called to 
transfigure himself. Thus, there is a canonical way for us to be transfiguring according to the 
angelic realm. A step towards this kind of transfiguration is the Church and the religious life. 
http://www.well.com/~davidu/transfiguration2.html. Attaining angelic transfiguration is just the 
first way to attain an glimpse or a sense of the angelic realm. Some major Christian author tell 
us that it is possible to attain a stage of transfiguration in the angelic sense. The present lines 
are just a minute expression to this kind of possibility. 


Updating angelology 


While looking on the internet sites today, we can find many sites that approach the issue of 
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angelology. | would not like to comment here on their theological or angeological correctness 
or incorrectness or to enumerate them, although | have read most of them, but more on their 
“cyber spice” and internet character so to say. We may Say that the first traditional angelology 
was written on the Torah scrolls in ancient Israel. This has happened 3000 to 4000 years ago 
thus, many, many years ago. From a religious point of view these are the most correct 
historical and religious data that we have on angels. They are a part of the canon of the 
Church, in our case the Orthodox Church. But writing angelology on the internet does not mean 
that we must change our approach to such an issue. It is true that there would be some voices 
that may say this is a sacrilegious thing to do. The truth is that angelology does not deny 
technical or electronic progress. We know from the reference of creation that all was created 
by God was good: “and God saw that it was good,” says the Bible. Thus, matter and its 
developments are not by any means a denial of the angelic realm. Applying these methods to 
the expression of angelology may be considered by some as non-traditional. While some many 
centuries ago some theologians have attempted to offer a frame for angelology, today, we can 
find immediate information on angelology just by clicking the mouse of our home computers. 
Of course this is not the real issue here. We should ask ourselves about the veridical character 
of these angeological sites. 

Thus, on the internet today, we can find angelology for all social classes and professions. The 
internet world wide so to say offer to us a kind of angeological level to all branches of those 
connected to its electronic and electric plugs. Our course a tedious theologian may ask this 
question: what happens or if something happens when we approach angelology as an object of 
study or as an object of academic reflection through this kind of electronic interposing? 
Electricity and megabytes would not change the face of angelology. What these tools can do is 
only to make it available to all those interested in such aims. The best that this technological 
progress would do would be only to make it available to the modern angeological enquirer. But 
then there is the question, what to with all this kind of information that is offer to us immediate 
and instantly? 

A good theologian would say this information may be used for our spiritual growth. Some other 
theologians would say that this kind of information can be used for different other theological 
purposes and aims: writings, books, schools preparation, articles and academics. The truth is 
that electronics and cybernetics would not update or upgrade angelology. But they have 
introduced a new manner in the way to make known these aspects or better to say to make 
them popular. As different from other modern day sciences, angelology as a theological branch 
does not have the need to be popular in secular or cultural terms. Many intellectuals find a 
very keen attraction in approaching angelology. Many of these approaches even on the 
internet are salutary and we must be aware of these aspects. But, who has the last word in 
these endeavors are the qualified theologians. This is why in the Church we have people who 
are designated with theological and angeological endeavors. The intellectual freedom that the 
internet as a means for condensing information in the cyber space offer to us, must be very 
carefully used, especially when it comes to these kinds of delicate aspects of theological study 
and research. If someone finds the temptation to publish angeological works on the internet, 
he may be in the position of not being accepted by the church and thus he may delude or may 
confuse those around him. This would be in the same way in which a secretary of a world wide 
corporation finds appropriate to speck in his commander’s place. In order to publish or to make 
known angeological aspects on the internet or any other sources of the internet we should 
have at least a nominal accord form the hierarchy of the Church. A similar situation we record 
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now as in the apostolic times when many were disputing the authority of the apostles. Thus in 
ancient times some Christians were considered as being disciples of Paul, while others of 
Apollo and others of Chefa [Peter] forgetting about Christ himself. Its is true that the amount 
on information that goes on the internet cannot be entirely controlled by the hierarchy of the 
Church. This is a new task to some that we are confronting today. As we can see there were 
some similar cases in the past history of the Church. 


Radu Toderescu 

TOWARDS A CULTURE OF THE ANGELIC 

“Then an angel of the Lord appeared to him, standing at the right side of the altar of incense.” 
(Luke 1, 1). 


As orthodox Christians we are called towards the angelic. Although some may Say this is an 
“obsessive” orientation or more than this, a kind of unnatural orientation, still the angelic is 
something towards we are called. A vocation of man is the angelical. To those more advanced 
in this kind o realm, we can say that there is a difference in graduation within the angelic: the 
cherubim, the seraphim, the principalities and so on. We are called to be similar with angelic 
beings and to be as much as possible in their presence. But it is very hard in a certain way to 
have a permanent approach of this issue today, when human culture is so different. The truth 
is that if we look very careful to the history of mankind we can see that only in few instances 
we can really speck of an angelic culture. The presence of the angels in the history of mankind 
comes out to be a defining factor from the very beginning of the existence of man. Man is cast 
out from the Garden of Eden, by an angelic existence, a second rank angel: a cherubim. 

Man is defined or can be defined in a certain way by the level in which he is becoming angelic 
oriented. This is why I think that we can speck of a “culture of the angelic.” This kind of culture 
is one of the most superior or the supreme culture. This culture of the angelic is not in a certain 
way a culture of the human. An “angelic culture” presupposes a very sound theology. Human 
culture can be transformed by the angelic culture. As we may know, angels are the last 
exponents of the angelic realm. The highest in the angelic realm are the seraphim. Thus some 
may speck of a “seraphim culture”, but this is still an angelic culture. Human culture can 
encompass in itself the angelic. This is way there are many valuable works today written on 
these issues. One of these works that is a expression of the angelic culture is The Encyclopedia 
of Angels by Rosemary Guiley. Thus as expression of the angelic culture is o have angels 
expressed in an encyclopedic way. Thus is modern day we are assisting at an encyclopedic way 
of expressing knowledge even when we apply it to angels. The human nature today wants to 
think of angels as an expression of cultural encyclopedia. This as well as many arts and 
musical endeavors are just a minute expression of the full potential of man towards the 
angelical. The encyclopedic type is just an expression towards the a angelical. There can be 
also the academic, the media type, the archivist, the intellectual type, the magazine type, the 
internet type. There are many cultural avenues that today can be used towards the angelic. 
The orthodox tradition speaks of a so called cosmic dimension of the angelic. The cosmic 
dimension of the angelic is something that can be incorporated in the human culture. Human 
culture is something that can be moved upwards and also downwards. By the angelic human 
culture is cultivated upwards. This is a possible aim that we must take serious today. If human 
culture degenerates in many “incongruous” shapes, this is so due to its setting aside form the 
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angelic. It is not very easy to cultivate the angelic in a culture so to say. A kind o cultivation of 
the angelic in culture was in iconography. Also, there is a very rich literature on the angelic, 
also a poetics on the angelic. 

Orthodox Church has created a very profound and special hymnography on angels. Within the 
Octoihos, the Penticoastarion and Triodos of the Orthodox Church there are very much angelic 
hymns of praise to God. The cultural dimension of the angelic does not necessarily has to be a 
religious one. The angelic can be considered not only in religious terms but also in angelic 
terms. This is up the general disposition of the social milieu in which we find our actions 
developing. By the religious there can be developed a sound culture of the angelic. All these 
works that we find today in patristic literature are very keen and deep expressions of the 
angelic. 

The culture of the angelic is something that comes from above us, comes from God. This is 
why, this is one of the most profound cultures that we can attain in our existence. A culture of 
the angelic is one of the most profound levels of knowledge. A step that was given to us in this 
sense was the Gospel of our Lord Christ. In this Gospel we can find a general direction towards 
which the angelic must be cultivated. Our humanity can be cultivated by an angelic type 
direction. 


THE TRHOUGHT OF THE DAY 
On our inner needs: are they scientific or religious? 


The present lines are addressed to theologians and their kind of realm. Most of them are 
addressed to our dear orthodox theologians. Today we need more and more to speak of an 
orthodox community for theologians even at an international scale. As we can know there were 
many international orthodox theological meetings in the past. The first international orthodox 
meetings were the first 7 Holy Synods. Orthodoxy has a list of 7 ecumenical Synods. They were 
encompassing the whole Mediterranean basin. Some of these meetings do continue. This year 
we had a meeting like this at the Orthodox Theological School in Alba lulia Romania. There are 
many meetings like these in Istanbul, in Belgrade and so on. This is happening today with the 
theological schools of Athens and Thessalonica. We can say that we need international 
theological meetings based on the ancient model of the Ecumenical Synods. This was this kind 
of the meeting that took place in Sophia Bulgaria at the Bulgarian Patriarchate on this week. 
We would like to warn the reader that if he is not in the theological milieu he would not 
understand much of what we are writing. We are addressing an old issue. It is the issue of 
religion and science. 

Today, as theologians we see ourselves confronted with a very big problem. Many science 
related people ask themselves about the need for religion today. There are many that say that 
the great “cosmic mysteries” and “galactic secretes” are solved by science so man is no longer 
afraid by the unknown and he does not longer need religion. In the ancient days man was 
afraid of galaxies. Today we can conquer them; man can master the knowledge of the cosmos. 
This is done based of science and not on religion. Religion came out as existing only due to 
man fears of the cosmos. Religion in the old understanding is just an answer to the ancient 
fears of man. Angels, priests and Churches are just a mere fear of the past. Great academies 
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and brilliant intellectuals as well as famous savants do not see much reason for us to invest in 
religion. | am not of this opinion. Of course this may not count at all. Why should we invest in 
religion when there is so much to accomplish in different areas of research. From the point of 
view of religion a savant is worthwhile pretty nothing if he does not see the importance of 
religion. 

In this point of view the place of the theologian is becoming more and more useless as well as 
the place of the altar servant. The orthodox theologian must know to make this clear 
distinction between the facts that the inner needs of a person can be very easily misplaced. 
While science helps so to say to know more about our material life, religion helps us to know 
more on our inner life. Thus we can say that there is enough room for both these two. Religion 
and science are not contradictory when they are complementary one to the other. The 
orthodox attitude between science and religion is the sense of “balance.” 

Thus, | would like to address that many times our Orthodox Churches are approached by 
people that have a kind of improper attitude while searching the Church and the theologians of 
the Church. You must know while you go to an orthodox theologian or to a priest that you need 
to have a proper religion or spiritual attitude. Orthodox theologians exist today only because 
Christ wanted them to exist. Without Christ’s will there would be no orthodoxy or orthodox 
Church. This is why | must write that by my own experience | was many times approached by 
people who do not see in Church Christ’s house but something that can be subject to scientific 
inquiry. 

Scientific introspection is good in labs and space shuttle endeavors. Orthodox Church is not so 
to say a scientific lab. Some think that Orthodox Church is a historical skeleton. All what exist 
of the Orthodox Church is just a skeleton in a dinosaur museum. While we discuss with a 
theologian we must know that we do not discuss with a savant form NASA but in most happy 
cases with a man who serves God. 

We must understand properly the function of the Church in today human scale of values. 
Human scale of values does not affect the Bible and the Church scale of values. In the Book of 
Revelation we are told that Christ is the same always [yesterday, today and in the future]. 


Radu Toderescu 


Thought of the day 


On discernment 


“And it was evening and morning, first day.” 


It is striking for us to know that the liturgical schedule starts with the evening. To many today, 
discerning or discernment is not at all something that they should consider. By no means is 
Orthodox Christianity asking us not to discern. The term in itself is French. discerner 
"distinguish, separate" (by sifting), from L. discernere, from dis- "off, away" + cernere 
"distinguish, separate, sift" has Greek roots. As orthodox Christians we should be proud that we 
have this identity. 

There are many kinds of discernments. New Testament sets in front of us a different kind of 
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discernment: the “discernment of the spirit.” “Discernment of spirits" is the term given to the 
judgment whereby to determine from what spirit the impulses of the soul emanate, and it is 
easy to understand the importance of this judgment both for self-direction and the direction of 
others. Now this judgment may be formed in two ways. In the first case the discernment is 
made by means of an intuitive light which infallibly discovers the quality of the movement; it is 
then a gift of God, a grace gratis data, vouchsafed mainly for the benefit of our neighbor (1 
Corinthians 12:10). This charisma or gift was granted in the early Church and in the course of 
the lives of the saints as, for example, St. Philip Neri. Second, discernment of spirits may be 
obtained through study and reflection. It is then an acquired human knowledge, more or less 
perfect, but very useful in the direction of souls. It is procured, always, of course, with the 
assistance of grace, by the reading of the Holy Bible, of works on theology and asceticism, of 
autobiographies, and the correspondence of the most distinguished ascetics.” 
http://www.newadvent.org/cathen/05028b.htm. Thus we are all called to use our discernment. 
“The scriptural basis for the discernment of spirits can be found in Galatians 5:16-24. Following 
the will of the spirit leads to holiness and following the will of the flesh leads to sin. This also 
opens the door to Satan. The will of the flesh is easy to be fooled and leads to rationalizations 
of conduct and makes idols of the things of this world. This gift allows a person to see into the 
Spiritual realm, with the naked eye to "discern" what activity is taking place. Either it is right or 
wrong. "Discernment of spirits" is the term given to the judgment whereby to determine from 
what spirit the impulses of the soul emanate, and it is easy to understand the importance of 
this judgment both for self-direction and the direction of others. Now this judgment may be 
formed in two ways. In the first case the discernment is made by means of an intuitive light 
which infallibly discovers the quality of the movement; it is then a gift of God. Second, 
discernment of spirits may be obtained through studying of the Bible, dependence on God, and 
being sensitive to God's leading. It is then not just an acquired human knowledge; it is a 
Spiritual gift. It is procured, always, of course, through a right walking with God. The necessity 
of self-direction and of directing others, when one had charge of souls, produced documents, 
preserved in spiritual libraries, from the perusal of which one may see that the discernment of 
Spirits is a science of the Church.” http://en.wikipedia.org/wiki/Discernment. 

Anyway we must use discernment by all means. As we can see our soul existence needs 
discernment. Etymologically, discernment means to “separate apart” so we might distinguish 
something in order for it to be perceived clearly. It is the way in which we identify God's will 
within the context in which we live. Most of us do know God's will because it has been revealed 
through the teachings and life of Jesus Christ. However, there are times when God's will is not 
so clear and we realize that we need to search for what God is asking of us. 

So, whether we are in high social positions or in humble social positions we must all use 
discernment in what we do. Discernment is a very old virtue that must be sought. A true 
Christian is a person that is using discernment. We are all called to use discernment in the 
books we are to read. Thus, if we read immoral or erotic books our discernment must warn us 
that we must avoid such readings. Reading must be made with discernment and very careful. 
We are called to use our discernment when we read the works of the great fathers of the 
Church. 

Radu Toderescu 


THE THOUGHT OF THE DAY 
On scholars and scholarship 
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“Go therefore and make disciples of all the nations, baptizing them in the name of the Father 
and the Son and the Holy Spirit.” 


It is necessary for us to ask very well what a scholar is. Some common definitions tell us that a 
scholar is a one engaged in the pursuits of learning; a learned person; one versed in any 
branch, or in many branches, of knowledge; a person of high literary or scientific attainments; 
a savant. 

The call Christ is addressing to the apostles is a very general one. In the history of the Church 
this calling was made also for the cultivation of scholars. Being a disciple of Christ means to be 
as well a scholar. You cannot know well the Bible teachings if you are not a scholar. | would like 
to write today on the need for good scholars. Scholars are something that is very hard to 
cultivate today. We cultivate people who know economics, psychology and all sciences. But as 
well we must cultivate scholars. Cultivating scholars is true that is not like cultivating apple 
trees or animals for farms. We must know that most Holy Fathers of the Church were scholars. 
This is the case with Gregory of Nazianzus, Gregory the Theologian, John Chrisostom, Gregory 
Palama and many others, all were scholars. Today we must address the need to cultivate again 
Orthodox Christian scholars. This is done in orthodox seminaries but not only. In most orthodox 
seminaries we learn how the Church of Christ functions or how it should function. Thus our 
orthodox seminaries with their tradition are to be understood as places of theological 
scholarship. 

| would like to express here that on the European continents the first university that is to be 
celebrated as a place for scholarship is the Capadostrian University of Athens Greece. This is 
the first authentic European center of scholarship we may say. Some of the bases of orthodox 
scholarship where founded here. This is a school that is very neglected today. The approximate 
year of foundation of this University is 1841. The truth is that we can see that this school was 
existing long time before Christ. At the time of Justinian the Great we know that this school was 
to be shut down. 

The truth is that not all of us can be Christian scholars. We must remind our readers that we do 
not have to let our orthodox scholarship to be lost. Our orthodox scholarship is a precious 
patrimony. We must price well what we have. Inside orthodox scholarship there is an 
incommensurable treasure. Not too many people are aware of this truth. Orthodoxy has a 
beauty that cannot be defined by words. Orthodoxy is a way for spiritual perfection. As well 
scholars must study and make known this truth of the orthodox tradition. We can call orthodox 
scholarship a key for understanding God and His existence. Orthodoxy is the right 
understanding of God, the correct understanding of His existence. Orthodoxy is the 
understanding that avoids any exaggeration. We must not exaggerate in our scholarly 
endeavors. We must not exaggerate in our approach on Christ. Orthodox scholars are the 
makes of the Christian civilization? What other honor and higher calling can we have other 
than being called to be the “scholars of Christ?” Who was Christ? We know that Christ is the 
son of God. Since Christ all our scholarship cannot make abstraction of Him. Since Christ all 
existence was determined by a new kind of scholarship, the scholarship of the New Testament. 
We must be good scholars to understand the New Testament. This is a constant effort that we 
must do today. In the measure we understand the New Testament in its deep value, we will 
understand ourselves. Understanding ourselves is a very important step in our existence. In 
philosophical terms this is called “knowing yourself.” 
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| would like to remind our readers that as much as it can Orthodox Church attempts to create 
good scholars to serve well Christianity. If we are called to be “disciples of Christ” we are called 
to be scholars. Let us not give up this calling, let us serve and help orthodox schools and 
orthodox learning institutions. This is so because Christ is asking us: make disciples of all 
nations. We do dot make disciples for us, we make disciples for Christ. The orthodox priest that 
serves the liturgy is serving this for Christ and not for other reasons. Investing in scholarship is 
something that we all must do. Thus, being a scholar is a very serious endeavor. We should 
make efforts to have as much and as many good scholars and modern day scholarship. Our 
orthodox civilization cannot be built on something else. 

Radu Toderescu 


THE THOUGHT OF THE DAY 


On our culture: spiritual or material? 
On being humble 


Most great ancient leaders were interested to promote their personality. A way to promote 
one’s “personality” can be attested in Church. | would like to address the reader that as a 
Churchman | do not sympathize much with the sense of architectonic ecclesial grandeur that is 
cultivated by many patriarchs, bishops and priests. Personally | attend Church services to a 
very large Church. It is not a huge Church but it is still a very big Church. Thus is may be 
questioned why do | write on this issue. The huge Church buildings that we built are a way we 
are told that are an expression of piety. This is what is in the best case. We would like to 
remind our readers about the obstacles of huge Churches. There is always the obstacle to 
promote us. We must be aware that in Church we must promote Christ and not us. While we 
are in Church we must make a determinate and resolute decision of not affirming us. The 
paradox is that there is a category of very subtle people that promote themselves in Church by 
humility or by being humble. The attitude is: you see how humble | am....who else can be so 
humble like | am? This is a false humility in fact. We must know the difference between true 
humility and real humility. This is fore the one that wants to advance in his spiritual life. 

Today architectonic grandeur can take the stage of the Church. In our case we are referring to 
the Orthodox Church. | would like to remind our readers that many church servants in the past 
by building huge church edifices were not affirming Christ but their own view of Christ. | would 
like to address our readers that | am not pretending to offer something extremely conclusive in 
these lines. To be a civilized person is one of the most profound stages of human existence. 
Thus | would like to address today few thoughts on civilization and culture. Civilization is 
multiple. It encompasses culture, science, urbanism and so on. We must understand that 
Orthodoxy is a religion of civilization. What is peculiar to orthodoxy is that is not a civilization 
that is matter oriented. Orthodoxy is a civilization that is oriented on the spiritual side. 
Although for some a civilization is somehow material: we can see it based on the buildings and 
the cars. There is nothing mistaking with what we can build. Some measure a culture and its 
lasting influence by the architectonic patrimony it leaves behind. 

Among bishops and patriarchs there is always the risk of immersing in Church grandeur. We 
must always remember the humility of Christ first and then His ascension. As Church 
representatives it is expected of us to profess an attitude of humility. But we must know how to 
recognize false humility from true humility. In Church it is asked of us to humble ourselves as 
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Christ did. There is the possibly that by humbling us we may loose ourselves. A great 
temptation of the ascetic is to see himself as the best. There is no one so humble like | am. 
This is not real humility. 

The truth is not that all of us we are called to be humble. Or at least, not all us as can be 
humble. Orthodox ascetics do not see humility as something that can be cultivated by many. 
Our society is a society that asks us “affirm” ourselves whether is at the place we are working 
or in the profession that we practice. Some of us are born with some kind of unprecedented 
potential. | would like to express that being humble does not mean that we are asked to 
mutilate us or to harm us. As well to harm others around us. There is a science of humility that 
is very hard to acquire. | have big issues with being humble myself. The more | read books or 
the more | realize how smart | am the more I tend to consider myself as being better then my 
fellow neighbors. 

In the case of the great dignitaries there is always the occasion of affirming us more than is 
necessary. There is nothing wrong with affirming us. We all have qualities. None of us we do 
not have something to excel or to be better that the others. In our present days we must affirm 
the others. This is a huge quality if we can affirm the other. A selfless affirmation of us is not 
going to take us too far. In the history of mankind, Christ was one of the few that has affirmed 
the value of humility. But we must know to find true humility. Most great spiritual fathers were 
very humble. It is our duty as well to be humble if we can. 

Radu Toderescu 


THE THOUGHT OF THE DAY 
Levels of understanding 


As we all know, not all us are called to religion and theology. There are many needs that our 
human society has: workers, erudite, academics, professors and so on. We can phrase this 
truth in a different way: in the same way in which not all of us are called to be workers or 
policeman, we all have different callings. As we all know, what is fundamental for us to 
understand is that in case of an orthodox priest, or something of this kind, the call comes from 
God. While | can be a mathematician or a chemist by cultivating a natural ability with which | 
was given by birth, | cannot be a servant of Christ in the altar or in Church if | was not called by 
Christ. Orthodox Seminaries are establishing who was and who was not called by Chirst. This is 
something that is ridiculed today. But in most cases the sense of ridicule will be for the lost of 
the one who is ridiculing. We know that in the New Testament, Christ has asked at the Last 
Supper, that the Eucharist to be made as a commemoration of Him. There were certain 
persons elected there. Is about the Apostles. This is why we consider the Orthodox Church as 
being apostolic. We would like to remind our readers that protestant Churches do not have an 
apostolic tradition. If there is no apostolic tradition, there is no Church. There are many today 
that are deluding thinking that a simple catholic mass is enough in our Christian approach. This 
is so mistaking. | must address the issue that if we play with the Orthodox Church we play with 
Christ. This thing has been done many times in history since Christ. 

It is necessary for us to know that being a Church servant is not a right taken by man. Our 
Orthodox Churches are for many points of a tourist attraction. We must let our readers know 
that there is not Christian priesthood outside Orthodox Christian Seminaries. We would like to 
add that this is not made by other theological seminaries. Although there are many other 
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confessional seminaries, there is not real Christian priesthood in them, most of these 
seminaries are mocking priesthood and the tradition of the Church. 

Now, | would like to add here that this phenomenon that we are witnessing today with roman 
catholic and protestant seminaries is not a new one. During the Age of ecumenical synods 
there were many heretics that were opening theological schools. This was the case with 
Nestorius and Pual of Samosata. There is no calling from God, the there is no priesthood. But 
we must know that there are cases when the calling from God is assumed by a peculiar person 
and even a denomination think that they are the true calling from God. This is the sectarian 
phenomenon that we are witnessing today. Sectarianism means distortion of the truth of Christ 
inside Christianity. 

| would like to remind our readers that we can have in private any opinion we want on Christ at 
our homes. Orthodox Church is asking us the effort of one unitary opinion on Christ. This is why 
when we gather in Church we say the Creed [Nicea and Constantinople] But, we will not 
question the truth of the Orthodox Church. This is something that we must assume and be 
used to. We would like to make our cultivated readers understand that not too many people 
really can understand the calling that Christ is addressing to one to serve Him. There must be 
here a level of understanding. As we all know, Christ has shown that “He is the one that is 
calling us to serve Him and we are not the ones that have chosen Christ.” Choosing Chirst is 
not easy or better to say is not something that most would do. While we see the many life 
opportunities that our present society is offering us, there are less and less propel that really 
want to serve Christ. 

For the evil indented people of this age “Church and its value” must be destroyed and in the 
same time if is not possible to be destroyed make them ridicule. The priest becomes a “city old 
fashion image.” The Church and the episcopate a mere resemblance of a revolute historic age 
who we must question its fundamental right to existence. Bishops, priests or Church cantors 
are the most ridiculed in our days. The experience of being ridiculed is something that 
personally | have became very accustomed today. | am not the only one of the Church servants 
that | was ridiculed today. The truth is that people that do ridicule me or other servants of the 
Church ridicule themselves and we must have pity for them. 

Radu Toderescu 


THE THOUGHT OF THE DAY 


Advantages and disadvantages in Orthodox Christianity: 
Are they compatible? 


By no means is Orthodox Church asking us to “renounce to ourselves.” As we all know, none of 
us we like to renounce to what we like: whether is a favorite car, a house or even a dog. We 
the contemporary value what we have. This is a real fact. Sometimes we value material goods 
more than we have to. As we all know from the Gospel, the rich young man that came to Christ 
was asked to go and sell of his properties so he can be perfect. We are told that the rich young 
man although was a good mosaic person lacked his capacity to be detached from his goods. 
Perfection means renunciation, especially spiritual perfection. But in Orthodox Christianity 
renunciation is not irrational. We are always asked to use our minds in the orthodox tradition, 
meaning to set things straight. Material perfection is very different from spiritual perfection. 
Our civilization today is a material one, is a material oriented civilization. Many times, the 
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quality of what we eat and what we wear is fundamental. We can say that is so fundamental 
that there is to some nothing else in their lives, as much as there is no more room for 
something else. Thus, the soul qualities of as person are not too important if we can engage 
with this person based on the bank account the person owns. | would like to address that 
Orthodox Church is asking for a “communion” or a social communion based on values that we 
share as Christians and not as means of taking advantage one of the other. This is most seen 
today. We are tempted to be friends with rich people even if they do not share a Christian view 
on life and the like. 

Orthodoxy is the real affirmation of us, the affirmation of the soul above the body. There are 
many of us that we feel discouraged when we see so many negations in the Bible: do not do 
that. Most commandments in the Bible start with “do not do that.” Do not steal, do not commit 
adultery and so on. The negative character here is meant to lead us to something positive. 
This is the oxymoron of orthodoxy. By renunciation it leads us to something more. Renunciation 
in orthodoxy leads us to discover ourselves. 

Thus, | must add here that what is specific to the Orthodox ethos is its lack of the cult for 
luxury. By no means is orthodox Christianity a religion of the luxury. Luxury is what is cultivated 
the most in our days. We see this luxury from the most expensive cars to the most refined 
foods and drinks. As we all know Jesus Christ himself was not a man of the luxury. In most 
cases people that cultivate material luxury do not cultivate what | may call “angelic luxury.” 
Today you can ask one how much the market price is for the dollar and if he is a broker and a 
business man he will give you a perfect answer, but if you will ask him what is the difference 
between an angel and an archangel he would barely know to give you an answer. 

The truth is that what defines us the most is how much we can understand from what Christ 
has attempted to say to us. In the life to come we will not value the bank account that we have 
in our family and business savings, what we will value is how much in this life we came close 
to Christ. The ways to come close to Christ vary. For the modern man, Orthodox Church can be 
a luxury of angelic. Orthodox Church has angel representations even on the books it uses. 
Orthodox Church as well as some other denominational churches offers to us the advantage of 
the angelic. What is peculiar is that orthodox Church by its ancient tradition has this “angelic 
advantage” preserved intact and in its fullness. Thus, in the Orthodox Church we are told that 
it is better for us to come closer to an angel and archangel to understand Christ other than 
Luther, Calvin and Wisely. Most denominations Churches ask us to come close to Christ by one 
of its founders. In fact in many other confessional Churches the angelic idea is lacking. One of 
the may stresses that orthodox Christianity is making for us is that we are told that we cannot 
be really spiritual without the advantage of the angelic. In its long tradition, we may say that 
orthodox tradition has maintained its angelic character. If we are estranged from this tradition 
we are estranged from the angelic life. We may be asked more about this. This thought of the 
day is just a mere reflection. We see less and less people willing to meditate about the role of 
the Orthodox Christianity in their existence. | am of the opinion that we must allow each day 
few moments to reflect to our state of relation with God. 

Radu Toderescu 


THE THOUGHT OF THE DAY 


Angelic thirst: what to do about it? 
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| would like to address my friend theologians and clerics that a big dream of mine was to 
launch a series of angelology studies from an orthodox stand point of view. On this theme 
there can be written from 100 to 200 doctorial dissertations at least [this is an approximate 
number]. There is a very big gap of angelology book today in the orthodox tradition. As well 
many, many books. This is something that all of us the scholars like. The present issue can be 
subject to multiple doctorial dissertations. It is a about the “angelic thirst” of man. It is 
common for us to escape form the daily life to something transcendent or something of 
“above” [by “above” | am not referring to the stars and the sky] or beyond. Some of us go 
driving: the ones who can afford expensive and less expensive cars. Some of us go to the sea 
sore and meditate while we some difficult issues to solve. Some of was walk in parks and take 
long walks and trips with families and friends in mountains. In the Old Testament we know 
about Abraham that at a certain point in his life God has asked him to get out of the land of his 
fathers Ur and move to Canaan. 

The attested historical fact is that while we are busy and with huge endeavors we must always 
escape towards something else. There is always the need for something else for the 
contemporary man. Contemporary man that we are called to listen and to obey is a very 
changing man. By changing we mean unstable. It is true that life is very unstable these days. 
We hear so many times about the “world wide economic crisis” that we are facing. We hear 
about the danger and the fears of man in industrial and commercial strivings. Outside the fact 
that we see cars, trees, streets and cities or villages, planes and buildings, deep inside us there 
is a different kind of need to see something else. As Mary Magdalene we all like to see angels. 
Our inner eyes want to see the transcend value of God. So, in great terms there is a “thirst” 
that we can attest of man towards the angelical. This is what is called in psychology and other 
studies “aspiration” and “tendency.” We all have aspirations and tendencies at different points 
in our lives. Some aspire to be kings, some to be presidents, some to be high dignitaries, some 
to be bishops and patriarchs. The truth is that our aspirations vary. They vary with time, age 
and professions. In the words of many theologians nothing is stable here. 

| think that to aspire is something very positive. Especially to the young. It is a way in which we 
go beyond our capacities and we outdate ourselves. Well all need good aspirations. But we see 
less and less people today that want to aspire to the angelical. To aspire to the angelical for the 
angelical in itself this is something that not too many people see. In the modern mentality of a 
business man it would be of no use to aspire to something that is without an instant and huge 
profit. Thus, | would like to address the issue of the fact the in the contemporary milieu there 
are many that feel this thirst. When the angelic thirst finds you, life becomes one-dimensional. 
All you want is to be with the angels and them with you. | have asked myself many times, do 
angels feel the same thirst for us the humans as well feel for them? 

| presume that some angels feel a great thirst for us. The truth is that not angels are really 
interested in us, but most of them are. We must know that there are specific angels that are to 
be take care of us. So this is something of comfort for us. This is seen in many ways. If we will 
venerate angels, they will venerate us too. So we must make aware our readers that if they 
want to enjoy the presence and the joy of the angelical there must be made some efforts. If 
you will make efforts towards the angels they will do for you. | cannot guarantee to all that 
angels will do steps for us. But we are told by the tradition of the Church that angels are asked 
to protects and watch over us while we can not. 

| would like to address here the need that we must have for the angelic. This need is like a 
thirst. It is an inner duty of us like the same why we feel to drink water. To a spiritual man 
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angels are like water. Thus angels are becoming our consultants, our most inner needs to life 
and communion with God. It is our duty not to neglect them. If we neglect angels they will 
neglect us as well. Our journey to God cannot be other than through His angels. If we fallow 
this path we will go to Him. The angelic path to God is the orthodox path. This is the “narrow 
path.” We see that there is a larger path that leads to perdition. We must do whatever it takes 
to the angelic path. 

Radu Toderescu 


THE THOUGHT OF THE DAY 
The difference between meditation and contemplation 


In many ascetical writings we see that there is the term “angels of presence.” Many religious 
traditions are telling us that God announces His presence by His angels. Angels are thus 
mediators, they mediate between us and God. We know thus the many fold character of 
angels. One of their characters is to be “present.” We cannot think of angels as being present 
in the same way we are. A presence of an angel announces the presence of God. As we all 
know, one of their main function is to praise God. We are told in the early mystic writing that 
angels were created by God to laud His actions. As we have said in an earliest article man can 
also take this function of the angels. Taking this function does not mean that man can 
substitute the function of angels, meaning that if man praises God, angels will no longer praise 
Him. This is why in many psalms we find this statement: “praise Him all his angels.” Man has 
his own way of praising God. The communal character in this case of praise is “doxology.” 
Thus orthodox Christianity speaks on the fact that after we go to Church we must meditate on 
a topic that the Gospel is presenting us. We know thus about the famous parables of Christ 
form the Gospel: the prodigal son, the rich man and poor Lazarus, the ten virgins and so on. 
According to many up to date biblical commentaries, the logic of the Gospel is made to make 
us meditate. Thus in modern day we hear about sense of the expression “religious meditation.” 
While we read Bible we are ask to meditate, to go deep inside us and meditate to the content. 
Thus it is a useful thing for us to meditate few minutes on day to the great religious truths form 
the Bible as well from the tradition of the Church. In the words of great theologians, Church can 
be a depositary for us from where we can meditate. “Meditation is a mental discipline by which 
one attempts to get beyond the reflexive, "thinking" mind into a deeper state of relaxation or 
awareness. Meditation often involves turning attention to a single point of reference. It is 
recognized as a component of many religions, and has been practiced since antiquity. It is also 
practiced outside religious traditions. Different meditative disciplines encompass a wide range 
of spiritual and/or psychophysical practices which may emphasize different goals -- from 
achievement of a higher state of consciousness, to greater focus, creativity or self-awareness, 
or simply a more relaxed and peaceful frame of mind. Giving this sense of relaxation and 
peace, meditation ultimately leads people to find peace within themselves.” 
http://en.wikipedia.org/wiki/Meditation. 

Today we need to meditate a bit more in a way. By meditation it does not mean that we must 
be all day sitting with the prayer rope or with the prayer book in our hands and just say 
prayers and incantations to God. By meditation it does not mean we are contemplating. 
“Contemplation was an important part of the philosophy of Plato; Plato thought that through 
contemplation the soul may ascend to knowledge of the Form of the Good or other divine 
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Forms.[1] Plotinus as a (neo)Platonic philosopher also expressed contemplation as the most 
critical of components for one to reach henosis. To Plotinus the highest contemplation was to 
experience the vision of God, the Monad or the One. Plotinus describes this experience in his 
works the Enneads. According to his student Porphyry, Plotinus stated that he had this 
experience of God four times.[2] Plotinus wrote about his experience in Enneads 6.9.xx.” 
http://en.wikipedia.org/wiki/Contemplation. 

So | think that it is something useful for us to know that meditation is not identical with 
contemplation. That truth is not that too many people afford the luxury to meditate. If we do 
not afford this luxury we do not afford us to know what is inside us. If we do not know what is 
inside us, we do not know much about inner life and capabilities. When we will discover the 
existence on a inner life, | think that we may see things very different. Going inside in the inner 
realm of our existence is something that does not cost us much. It cost you to buy a prayer 
rope and attend regular Church services. If we are interested about our soul life we must know 
that there are certain rules that our soul life is based on. Our soul life is based on the hunger 
for God mostly. In our physical body we cannot sense a “hunger for God.” The sense of hunger 
for God we can feel in our inner life. Inner life is our micro cosmos. If with our body we live ina 
physical cosmos, with our soul we live in a microcosmic space in a way. 

Radu Toderescu 


The thought of the day 
Cosmology and angelology 


The present lines are simple thoughts. So they must be understood in their proper context. 
They are short thoughts condensed from a very large reading experience. Not too many people 
see reading as a real “experience.” Reading is just for school and for exams or for your 
personal use. After you have graduated a school [undergraduate or graduate], there is no more 
need to read. This is how many of us are thinking. A good scholar will not agree with this 
statement. The more you read the more your experiences are expanding. Also in Solomon type 
reflection to more you read you realize you know so little. 

Why not expand our experiences? Reading must be seen as an expansion adventure. But as 
well, a serious adventure. Also, a serious journey. Fundamental books are not just simple 
readings. They go deep inside us. | have seen many times people that were completely 
changed after they have read a book that went into their soul. 

While you read a fundamental book you cannot be the same. In my case | cannot say | was the 
same after | have read the book of Rudolf Otto The sacred [Die heilige]. Rudolf Otto was an 
addiction to me many times. After | have read Rudolf Otto | was addicted to him in a way. It 
took me long time to stop this addiction. 

So, good books can make us addicted. But this is a good addiction. It is not like the cigar and 
café addiction. In my case, some books were that fundamental to me that they made my inner 
life completely different. | was many times embarrassed by librarians who will push me outside 
libraries due to the fact their time was over and they would not give me a rare book to consult. 
Time was running out of joints for me at that time. There is a good fascination of books that we 
must cultivate. Books that are serious and books that can define us. Such a book can be the 
Bible. 

Many of us we do not know to appreciate the positive values of the ancient times. | would like 
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to address here only two aspects in which | consider that the ancients were superior to us. | 
think that although today we can go into the cosmic space while the antics did not, they were 
more superior in their cosmological thinking. As different from us the modern, the antics were 
contend to know about the order and the beauty of space. The word cosmos in itself is an antic 
word. It is very questionable whether the ancients really wanted to go so much in space as we 
do. | think that in a way the antic people were more happy as compared with us who do not 
conceive life without space. 

How ugly will look our contemporary world without the news bulletin that tells you that some 
cosmonauts in Huston or in France are just about do die in the space shuttle and that their 
families are asking for prayers? As a child | suffered very much when | have heard about the 
crush in 1986 of the Discovery Challenger. 

We can say that as different from the antics, antics were more concerned compared with us 
the modern with angelology. | do not think that cosmology and angelology denies them one 
with the other. | would like to warn here the fact that if we can go deeper in our knowledge of 
the cosmos, this does not mean we must neglect the angels and the science that studies it: 
angelology. In fact, there are existing cosmological angels, angels by who the cosmos as we 
see it in nights with the starry sky above us is made. Holy Fathers of the Orthodox Church and 
of the Christian tradition tell us that the beauty of the cosmos is just a small faction of the 
beauty of the angels and of the cosmos. 

The science of the cosmos, of the seen world is cosmology. The science of the unseen world is 
angelology. To the antics we may say that these two sciences were complementary. To us it 
seems that they are not. There can be felt some kind of contradiction between our approach to 
the unseen as compared with the seen one. | think that is very appropriate if modern science 
afford us to expand our cosmos knowledge. This today is done with very much money and 
risks. Most space shuttles risk the lives of the one inside them. There is not risk of dying in 
knowing and experiencing the angelology truths. 


THE THOUGHT OF THE DAY 
On Annunciation 


People from all times and ages liked to receive good news. We all like to receive good news.... 
Whether we receive good news in our daily life, in family, in the city we live, in the school we 
are engaged, in street in which we are living or in the social environment we are residing. All 
people like good news and not bad news. If you say to a person a bad news you will see the 
face of that person sad. If you will say something of good news, the face will be rejoicing. We 
see so many people watching news on TV. All TVs on globe have news emissions. This is 
something that we can address today as far as the quality of news we are watching on our 
homes TV. We can see news on TV from Bulgaria, Albania, Romania, the Unites States, Greece 
and so on. We can Say that TV has created a kind of “cult” of news for the modern man. We 
come home from our daily duties and watch news. As different from the ancient times, today 
we can see news from all the globe. We will like to remind our readers how boring must have 
been for an ancient man to know daily news only from his own country. 

We see good news from Europe and bad news from Middle East for instance. We are amazed of 
how fast news travel on the internet. We are amazed of the satellite news that we are seeing 
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at our homes. If we compare the news on TV that we see today in which 80% are based on 
violence and war we will realize how far we are form the true tradition of the Church. 

Orthodox Church and Christianity at large has the feast of Annunciation, the feast we are 
celebrating today. By celebration means that we are called to attend Church services. Some of 
us did, some of us did not, since we are with work. So, people that are engaged with work 
where commemorated by the ones who did have time to be in church. 

What is particular to this major Christian feast is the presence of an archangel. We are told that 
Gabriel is not a simple angel but an archangel meaning something more than a simple angel. 
We know about the presence of an archangel at the Annunciation. Is Archangel Gabriel. To 
tedious theologians this is an aspect we need to analyze more and more. Archangels are above 
angels. So, there is a difference here that can be subject to our angelology inquiry. Gabriel is 
not a simple angel but something more than an angel. 

The present lines are just a simple thought about how we must cultivate the angelic aspect in 
our lives. Based on this feast we know from the tradition of the Church that the angelic realm is 
functioning as an “announcing” aspect. As we know, one of the functions of the angels is to 
announce. They are the ones that throught Gabriel have announced the birth of Christ. | think 
that we must see this aspect of the angelic manifestation as being positive. 

Thus we can see even in our society an announcing function. TV, Internet, newspapers, media 
magazines and so on all are announcing things to us. Well all know the trouble that was 
created in the history of Christianity the fact that for this big event was not chosen a queen or 
a female dignitary but a poor virgin from Israel. Mary. In a theological scale, the person here 
was not too important. It was important form an angelic point of view that angels were making 
this thing from mankind. The implications of the Annunciation will last as much as mankind will 
exists. So, it was not important here the person, in as much as the act and the deed in itself. 
This is something that we must consider today. What kind of approach we have on the event of 
Annunciation. The event of the annunciation is a transcendent one as compared with the 
events from our daily life. The good news in this case, that was terrifying to Mary, came from 
an archangel. So here we can see in a certain way the synergy of human and the angelic 
nature. This synergy of the angelic and the human is what comes to our attention for the first 
time when we read the Gospel. 

The feast of today is a solemn feast in a way. It is also an angelic revelation. By it we know 
about the existence of an archangel: Gabriel. There is much of this feast that we can extract. 
Thus, we must know to cultivate a sense of extraction from big Church events what is useful 
and what is appropriate for us. A blessed Annunciation feast to all. 


THE THOUGHT OF THE DAY 
A spiritual and optimistic view on inner transitions and transactions 


In western societies there is less and less stress on a spiritual view of thinking. In western 
civilization thinking is just for techniques and mathematics. This is not so in the orient. In the 
Bible in the Psalm 136 in the Septuagint we see a very interesting line that is referring to 
thinking in the understanding and the perspective of Orthodox Patristic theology. In Psalm 
136:10 we read “to Him that smote Egypt in their first-born, for His mercy endures for ever.” 
Holy Fathers tell us God is not the one who “smote” the first born of Egypt. The first born here 
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are interpreted in patristic theology as the good and the bad thoughts of man. We must 
“smite” the bad thoughts form us. Human mind cannot stay without conceiving thoughts. This 
why it is very hard for us many times to stay with our minds focused in Church. Anthony the 
Great in the Egyptian deserts used to say that human mind is like a nest for birds. The evil 
comes first in the mind, in thoughts. Thus the idea of a crime for instance or of a suicide comes 
first in the mind, in thoughts. Human mind in orthodox theology is the center of the possible 
evil activity. As well, the heart. Human mind conceives the possibility for sin and the hearth 
assents. This is sin. There are thus some kinds of inner sins. As we know we do not only sin 
with our actions, we can sin with our thoughts. This is the case with erotic fantasia. 

Thus, there were many eastern Fathers who were trying finding the cause of sin. Their general 
conclusion was that there is an intellectual cause of sin. It is a big step in pour spiritual 
advancement if we can enter in the deep cause of this intellectual aspect of life. This cause 
comes from what we are thinking. The difference between temptation and sin is the moment in 
which your thought agrees with what you are tempted. 

We can walk, work, eat and run thinking. Is very important what we are thinking. Psychologist 
tells us that there is a “communion of thoughts.” We do not commune only with words but as 
well as thoughts. This is called in psychology empathy. Our thoughts are very much empathic. 
As we may know it is very important for us to think. As far as thinking is concerned we are 
advised by the Orthodox tradition to thinking in the terms of Jesus Prayer. There is a certain 
level in which the Jesus prayer is done without a conscious state. This is one of the most 
superior stages of the orthodox life. This stage is very hard to attain. 

There are not many people that really think. Thinking is a function which we are endowed form 
birth. As we can feel with sentiments and will with our willingness, the same way we must 
think. This is why we hear the popular saying that tells us to think twice in whatever we do. To 
be realistic, human life is a sequel of transactions and transitions. We are born, then we are 
children, then we are mature persons, then we are old and so on. We see the state of transition 
in the environment and in the cosmos. This has made the great wise men of the past to say 
that life is never stable. That is so hard many times to have things stable. Some theologians 
have named our ascension to God in the terms of a “mobile stability” and a “stable mobility.” 
Even in our knowledge of God there are many stages and transitions. The term “transition” is a 
very painful one when it is not properly understood. Theology sees the transitory character of 
our existence as a sign of decadence. In the terms of a Russian theologian “nothing in this 
world is stable.” Even the moon has her cyclic stadium of change. This issue of change is an 
old one. Thus | will not pretend that | am about to answer why there is so much negative 
motion around us. There is negative and positive change. 

| would like to address the fact that | had much trouble with a definition of motion and 
transition. Human life is made up from many transitions. Galaxies are in transition. There is a 
transitory movement even in the cosmos. From that first “fiat lux” of God by whom creation 
has started, to our present day human societies there is so much to fill. In Greek terminology 
the faculty with which we are thinking is called “nous”. 

As theologians we have to address on a on the necessity of the fact that we must cultivate the 
good transitions in us. A good transition in us is the one in which we turn from doing evil to 
doing good. This is repentance. There is a repentance of our thoughts. This is inside us. We 
must go inside us to find out the cause of most of our contemporary problems. 


29 


THE THOUGHT OF THE DAY 
On civilization and angels: a civilization of angels 


Today we can hear many history professors and other erudite type persons praising the 
superior civilization of the ancient world. There are many especially form the young ones who 
see the superior aspect of the ancient world as completely vanished. To many Christ meant the 
end of antiquity. What is certain that in a way, more or less symbolical, Christ was the creator 
of the angels. If in history we deal with angels then we can speak also of an angelic history. 
This history we must cultivate when we find ourselves in a desperate need of searching for 
meaning and sense. 

To the one who is realistic this is true | guess. We know thus about the civilization of Assyria, 
Persia, Phoenicia, Israel, ancient Greece and the like. The truth is that less and less people see 
the “good” in the ancient world and civilization. The ancients were having a more keen taste 
for the religious and the theological than we have. We are tented to see many times value only 
in the material realm. This is so erroneous. To me is of no use if we can praise with the huge 
buildings we can built if we are not giving our inner life a serious thought. This does not mean 
that | am against the progress of architecture. But we must keep in mind that in the ancient 
days all architecture was somehow religious. People were concerned in the ancient days not so 
much with “the useful and the grandeur” of the huge buildings that they built but with the 
religious implication. This is the case with the Egyptian pyramids. This was the case with the 
Aghia Sophia Church in Istanbul. 

Most of historians see ancient civilization as the “pattern” of modern civilizations. There is 
always looking for a pattern when it comes to human existence. | would not say this is not 
mistaking. We all need patterns. But we need good patterns, trustworthy patterns. The truth is 
that that in ancient days people were more concerned with patterns in the angelic existence 
than with the patterns of this existence. 

We see today that many of our fellow brethren are interested on the limits and the possibilities 
of civilization. To create civilization is the attitude of those who are the in control of human 
nature. History teaches us that there is an ancient civilization and then a Middle Age 
civilization. Then there is a modern and post modern civilization. | ask myself how good it 
would be to speak or to create a civilization of the angelic. This civilization that | am thinking is 
not a civilization that is based on industry and economics. In fact in the angelic realm there is 
not need of such things. The fact that a possible angelic civilization is not based on what we 
call the “values of man,” does not imply that this civilization is outdated. 

It has been said many times in our days that ancient civilization was superior to the modern 
civilization. Based on some historical study | concluded that in historical terms we can address 
the issue of an angelic civilization. Thus, we can set in a larger discussion the fact that on 
biblical grounds we can attest a civilization of the angelical. In human evolution this civilization 
was suppressed many times. 

Our church attitude is extremely important in this sense in what we may call an angelic 
civilization. The bases of this civilization were offered to us at the birth of Christ. There we are 
told that men were singing with the angels. There were many times in human history when the 
voices of the angels were hearing less and less. It is up to us the contemporary not to 
extinguish the full potential of the angelic realm. From the first pages of the Bible we can see a 
certain inclination towards the cultivation of the angelical. The presence of the cherubim from 
the very first chapter of the Genesis is the first proof of this kind. From here to the real 
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cultivation of the angelical there is a long distance. 

Thus, | will not say here that | am defending the angelic civilization. All we can say is that we 
need to pay more and more attention of this aspect if we want our civilization to be successful 
one. We may Say that in a way a successful human civilization is one who does not exclude the 
angelical. We are told that by the coming of Christ, “angels become heralds”. | guess that the 
profound meaning that angels are showing to us is that they can show us the limits and the 
risk of the civilization we are trying to establish. There are many risks in this sense. Angels can 
be a good help for us. 


THE THOUGHT OF THE DAY 
On the sense of the angelic calling in the orthodox tradition 


These lines are brief although | must mention that | could write more but there is always the 
limit of the internet page we are using. There is nothing wrong with us publishing on the 
internet theological studies. Orthodoxy encourages those who are willing to publish and to 
express their theological thinking. Also Orthodox Church understands the sense of freedom 
that we must have when we write our personal and proper views. The freedom of writing 
theology is a different story compared with the possibility that our views are not in strict 
concordance with the dogmatic teachings of the Church. In this sense we must make an effort 
and adjust them to the right Christian teaching. Heresy shows up only the case in which 
someone knowing the truth distorts it and presents it in negative ways. Most great heretics in 
the history of the Church were aware of their heresies. Heresy means “division” from truth 
Also | must warn that | am not a writer of tragedy or drama. In orthodox theology the only 
sense of drama that we have is when we write of the passion of Christ and His saints. The best 
orthodox writings are those that we can feel in them the sense of the “Christ is risen” song. 
The sense of decency tells you that when you post theology on the internet there must be 
some limits. Most of people today want to achieve something with their lives. We see them 
how much effort they do in their professions and their daily schedule. There are many fields of 
excellence that we can do our best. Some of us go to superior and graduate schools. Others 
are engaged in hospitals and different other education endeavors. Others are journalists and 
others are physicians and chemists. Other go to aviation and navy, others go to engineering or 
the medical schools. Others do music and astronomy. Others are professors. This is the social 
hierarchy of values as we know it. This social hierarchy makes the material universe or cosmos 
known to us. From a musician we know about sounds. From an astronomer we know about the 
planets. From a doctor we know about the human body. All these knowledge is good for us and 
we must use it with wisdom. 

By no means have the Orthodox Church and the Orthodox traditions told us that being called 
to the angelic life you must not be wise. Wisdom is an attribute of the angelic. If we see a man 
that says that he is very interested about the angelic life and in fact he knows a lot about the 
angelic life but he is not searching for wisdom then this man is mistaking. Also he may set us 
in a state of mistake. Being angelic oriented does not mean you are not asked to be wise. Now, 
wisdom is manifold. We can speck of an angelic wisdom as well of a human wisdom. Is angelic 
wisdom compatible with human wisdom? 

What can we know from a theologian or a servant of the Church? If we know from a 
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mathematician that there is a very complicated theory of numbers, what can a theologian tell 
us? Are they useful to something other that we hear them singing in Church at litanies and 
liturgies? More than this, some of them are not too talented to music. 

But in the hierarchy of value there is something that we must pay a very close attention. It is 
the fact that in the orthodox tradition, one of the most superior stages that a man can achieve 
here on earth is his angelic calling. This is one of the best ideals that a man can aspire. The 
ideal of making something with our life that is a God given gift and is something that is subject 
to theological debate. The sense of “theological debate” is not a one of theological controversy 
or polemics. We must assure our readers that that theology is not a science that is open to 
polemics. Many of the contemporary people like to see us the theologians as a group that is 
outdated. Theologians are the ones who always tell us that our roots are in the angelical. The 
fact that our final roots are in the angelical realm does not mean that angelic calling denies our 
social or professional callings. One can be angelic being an engineer or a mathematician. The 
angelic calling is something that comes above his profession. The angelic calling we feel the 
most inside us. 

From this point of view we must be aware that is nothing wrong to question dogmatic truths. 
Our knowledge of the angelic is dogmatically. There is not absolute questioning of dogmas. Our 
angelic calling tells us that life is a gift of God. This is something that not too many people 
want to consider. Life as our own possession is something that most of us like. | am the master 
of my life. This is something that most of us like to think of our lives. Our lives are fulfilled only 
by the angelic. 


THE THOUGHT OF THE DAY 
On our inner needs: are they scientific or religious? 


The present lines are addressed to theologians and their kind of realm. Most of them are 
addressed to our dear orthodox theologians. Today we need more and more to speak of an 
orthodox community for theologians even at an international scale. As we can know there were 
many international orthodox theological meetings in the past. The first international orthodox 
meetings were the first 7 Holy Synods. Orthodoxy has a list of 7 ecumenical Synods. They were 
encompassing the whole Mediterranean basin. Some of these meetings do continue. This year 
we had a meeting like this at the Orthodox Theological School in Alba lulia Romania. There are 
many meetings like these in Istanbul, in Belgrade and so on. This is happening today with the 
theological schools of Athens and Thessalonica. We can say that we need international 
theological meetings based on the ancient model of the Ecumenical Synods. This was this kind 
of the meeting that took place in Sophia Bulgaria at the Bulgarian Patriarchate on this week. 
We would like to warn the reader that if he is not in the theological milieu he would not 
understand much of what we are writing. We are addressing an old issue. It is the issue of 
religion and science. 

Today, as theologians we see ourselves confronted with a very big problem. Many science 
related people ask themselves about the need for religion today. There are many that say that 
the great “cosmic mysteries” and “galactic secretes” are solved by science so man is no longer 
afraid by the unknown and he does not longer need religion. In the ancient days man was 
afraid of galaxies. Today we can conquer them; man can master the knowledge of the cosmos. 
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This is done based of science and not on religion. Religion came out as existing only due to 
man fears of the cosmos. Religion in the old understanding is just an answer to the ancient 
fears of man. Angels, priests and Churches are just a mere fear of the past. Great academies 
and brilliant intellectuals as well as famous savants do not see much reason for us to invest in 
religion. | am not of this opinion. Of course this may not count at all. Why should we invest in 
religion when there is so much to accomplish in different areas of research. From the point of 
view of religion a savant is worthwhile pretty nothing if he does not see the importance of 
religion. 

In this point of view the place of the theologian is becoming more and more useless as well as 
the place of the altar servant. The orthodox theologian must know to make this clear 
distinction between the facts that the inner needs of a person can be very easily misplaced. 
While science helps so to say to know more about our material life, religion helps us to know 
more on our inner life. Thus we can say that there is enough room for both these two. Religion 
and science are not contradictory when they are complementary one to the other. The 
orthodox attitude between science and religion is the sense of “balance.” 

Thus, | would like to address that many times our Orthodox Churches are approached by 
people that have a kind of improper attitude while searching the Church and the theologians of 
the Church. You must know while you go to an orthodox theologian or to a priest that you need 
to have a proper religion or spiritual attitude. Orthodox theologians exist today only because 
Christ wanted them to exist. Without Christ’s will there would be no orthodoxy or orthodox 
Church. This is why | must write that by my own experience | was many times approached by 
people who do not see in Church Christ’s house but something that can be subject to scientific 
inquiry. 

Scientific introspection is good in labs and space shuttle endeavors. Orthodox Church is not so 
to say a scientific lab. Some think that Orthodox Church is a historical skeleton. All what exist 
of the Orthodox Church is just a skeleton in a dinosaur museum. While we discuss with a 
theologian we must know that we do not discuss with a savant form NASA but in most happy 
cases with a man who serves God. 

We must understand properly the function of the Church in today human scale of values. 
Human scale of values does not affect the Bible and the Church scale of values. In the Book of 
Revelation we are told that Christ is the same always [yesterday, today and in the future]. 


REDESCOVERING THE ANGELIC IN US 
Towards a homo angelicus 


Many of us know the Latin saying of Pontius Pilate some 2000 years ago in the Jerusalem 
Pretoria while seeing our Lord Jesus Christ: Ecce homo; behold the man. The saying is very 
famous in the Mediterranean world. Pilate has had the occasion to see in flesh and blood the 
Incarnated God: Jesus Christ. Although Pilate was not fully aware of the person that was in front 
of his face, he was able to agree that Christ is the supreme prototype of human nature. Christ 
was the man, the full humanity. At every orthodox liturgy that we are partakers we affirm this 
truth: that we have an angelic aim of existence. History teaches us that we have a “historical 
aim”, that man is called to create empires, kingdoms and ducats or any other great deeds. This 
is why probably Pilate was concerned whether Jesus Christ was a king. “Are you a king?” is 
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what asks Pilate when Christ tells him that “His kingdom is not of this world.” What orthodox 
theology sets in our attention is the angelical. This is the kingdom that Christ was referring to. 
The kingdom that Christ is referring to, that was unknown to Pilate, was the angelic kingdom or 
better to say the angelic realm. Man is called towards the angelical. As we may be able to read 
in some basic angelological information, we cannot abandon our origin. Some are very happy 
to forget about the angelical in us. Today we must ask over and over again about our angelic 
condition. Man must be seen as having an angelic destination. The truth is that only few today 
may really want to cultivate the angelic. The young must be attracted towards the angelical 
and not towards other “models.” The true models that we must present to the young today are 
the angelical. The angelic dimension of existence is seen as a kind “old-fashioned” or the 
yesterday stage in the evolution of man. In a certain way we can say that the angelic man is 
somehow the “biblical man.” If modernity thinks of a postmodern man or of a “Social man,” as 
theologians we must learn to think of the “angelic man.” We may say that theology thinks at 
its best of man as a homo angelicus. If history thinks of man as a “homo sapiens” or if 
economy and industry thinks of man as a “homo faber,” theology thinks of man as a potential 
“homo angelicus.” This kind of attitude of neglecting the angelical is seen in the period of 
industrialization and globalization of humankind. To many, a kind of global progress would 
mean neglecting the angelological or even of suppressing the angelical. It is very questionable 
whether if a man is material oriented he would choose the angelical in his existence above the 
material. In the hierarchy of concepts the material is below the angelical. Now, we do not have 
to understand that the material is opposing to the angelical. This is dualism. Some see a very 
keen antagonism in this relation. By nature man strives to the angelic. This trace can be seen 
in all the religions of mankind. Most religions have a kind of degraded or deformed shape of 
angelology. The school of history of religions has deciphered this final possible aim of man: the 
angelical. Being angelical means to be impregnated with the life of God. Our origin is not 
entirely earthly. Today, with the development of sciences and physics, man is able to be 
defined only on material grounds. Materialism and some other structuralism type conceptions 
have affirmed a different kind of origin for us. Darwin has affirmed a “monkey origin” for man. 
Greek wisdom has defined an “atomic” origin of man. Platon has affirmed a philosophical origin 
for man. Our origin is coming from a different kind o realm, from the angelical. As we may 
know in certain periods of existence, mankind has defined its way of existence as being 
separate from the angelical. Orthodox tradition affirms the angelic aim for the existence of 
man. There are many non canonical traditions that mention that man was created by God 
under the auspices of the angels. In order to go deeper in our meaning, in our purpose of 
existence we must go to the angelic. Law defines man as a legal being; sociology defines man 
as a being able to live collectively, psychology defines man as a psychological being able to 
adapt to the many difficult conditions of the inner life. Our existence cannot be other than 
reaching the angelical. Thus, many times when we find ourselves in a very fuzzy or confusing 
stage it should be always a good reminder for us the angelical destination. Beyond the 
metaphysical and the scientifically knowledge, in the hierarchy of human discovery there is the 
angelical. No matter how much we can say that we know on angels, we cannot say that we 
know enough or that we know all that we can know. Thus, in the Gospel we are said that when 
our Lord was to be crucified He had a very difficult time [it is about agony] in the Garden of 
Getzimani some angels came and comforted Him. In the Orthodox though there are many 
speculations on this issue. 
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THE THOUGHT OF THE DAY 
On our angelic calling 


There is no doubt that man is called to the angelical. As | have said in a past study, on this 
internet page, we all have this possibility of the angelical, but there are only few that are 
aware of its potential. Can we speak of an angelic potential? | think we can or we may. 
Becoming aware of this potential is a very important step in our spiritual formation. Many of us 
sometimes do think that we are not aware of them. The stage of awareness is an important 
aspect in our Spiritual life. As we are aware of the sense of hunger for our biological life we are 
aware of the sense of hunger to the angelical in our soul life. The potential for angelic life we 
find in our souls. The soul is the field of battle for the becoming of awareness of the angelic. 

If | will be to make a comparison between the nuclear potential of a modern day research 
laboratory and the angelic potential of the Church and of the Orthodox Christianity, | see a 
very big difference. Thus | want to make people aware of the great angelic potential in us. 
There is an angelic potential in each one of us. Sciences think that we have great potential for 
intellectual life and discovery. Theologians as different from the science man think that we 
have great potential for angelic. | personally think that in our modern and postmodern days, 
we must do an effort and set the angelic potential in us above the scientific or technical 
potential of man. | do not say we must deny these potentials in us. All I say is that we must 
have a correct hierarchy of values. According to Church hierarchy of values, the angelic 
potential in us is the supreme. | may be a bit exaggerating with my angelic statements. | do 
not wish to create a kind of “intellectual fixation” with my angelic statements. As theologian it 
is expected of me to promote angels and to make them known. This does not mean that by 
writing on angels | advertise them like in a commercial clip. But it is expected of us to make as 
much and many around us aware of them. Thus in this page you will not read lines that will tell 
you not to be closer or good friends with the angels. Thus, | will not deny here the necessity to 
go deeper and deeper in the angelic sense of existence. First, we must know that there is an 
angelic sense of existence. This is the first step that we can do in order to improve our Spiritual 
and soul life. One of the easiest ways to know about our souls is to be close to angels. 

To this sense there is not end in a way from a human point of view. Is this man not writing too 
much on the angelical? Well angelology is a dear science to me. | hope that today we can 
create as much as many people interested and willing to go deeper in the angelic realm. So, 
we must have more and more people interested in Archangel Gabriel for instance that we 
commemorate in Church calendar. He is tiring us with his angelic considerations. This man 
must be problematic when it comes to angels. He writes too much on angels while he could 
write something else. | wish all will be more concerned with angels. Other than being 
concerned with passing and ephemeral things we will gain much if we will be concerned with 
the angels. The prospective interest in angelology cannot be conceived outside liturgy and the 
tradition of the Church. 

The phenomenon that we are witnessing today is that there is an intellectual culture of the 
angelical without Church. Lay and secular people tell us that they do not need the Church to be 
in contact with the angelic existence. This is a great mistake that | must address. 

Angels are not ephemeral beings. We | do love angels. | hope you learn to love angels. This is a 
great virtue: loving angels. It is so to say a theological virtue to love angels. If you love angels 


35 


they will love you too. So, if angels love us, why should we not love them? | feel very good with 
the angels many times better than with men. | am not the only one who has reached this 
conclusion. Thus we must say that there is a sense of limit even in angelology. But there are 
we things that we must know on the angelic life. Angelic life cannot be properly cultivated 
outside Church. Or if we see someone that says that cultivates the angelical in him, outside the 
tradition of the Church and the Christian tradition then there this is something that must 
concern us. This concern is manifold. 


THE THOUGHT OF THE DAY 
On the fact that logics is accepted in the Orthodox Church 


The following lines are designed to address the issue of logics in the Orthodox Church. Is the 
Orthodox Church a logical Church? My question may be a bit striking. There are many 
Churches today that lack this strong and basic element: logics. So, | will like to write on the 
logics of the Orthodox Church. Much of what takes place in the Orthodox Church is based on 
logic that is not wide open to the public. Thus for instance what takes place in the altar is not 
open to the wide public. The proskomida of the Orthodox Church is not open to the public. The 
Orthodox logics is the most profound. The orthodox logics is the principium by which we must 
not exaggerate in nothing. Not even in theology or religion. Exaggeration in theology and 
religion is very much avoided in the Orthodox tradition. We exaggerate a theologumenon we 
will have a powerful distortion of dogmas. To be orthodox means also to be very dogmatic. All 
dogmas have a strong logic. 

Most of us we do logics in school. Of course that not only logics, we do many other useful 
sciences. As we all know the Church is not against science and scientific research. There are 
many today that want us to say that in fact there is a very keen conflict between science and 
religion. Thus, there is not logic in the Orthodox tradition. We have to say that a true 
characteristic of the orthodox tradition is its logical character. This character is denied by the 
protestant churches. Nothing of what we do in Church and in the Orthodox Church is illogical. 
Probably that in the Christian tradition the most logical tradition is the orthodox. Orthodoxy is a 
concept of logics. What is logic is orthodox in a way. Thus we know few things on the logic of 
Christ and of the Church. The orthodox logics tell you that “God so loved the world that He 
gave His only begotten son to be sacrificed for it.” The logic element here is the love of God 
expressed in His sending of His son. 

Thus, a common logic will tell you that if you want to be a good Christian, in our case Orthodox 
Christians you will go on regular bases to Church. “Regular” in the orthodox tradition means at 
least on Sunday. But today we must be aware that there are many who do not want to be 
Christians. But as we may know from the physical sciences logics of physics is not the same 
with the logics of mathematics. This in wide terms. The logics of the Church tells you that you 
can not think for instance of being made a saint if you do not attend regular church services. 
This is logic. You do not go to Church services on regular bases than the logic of the Church will 
tell you that is very little probable you will have the chance to a saint. 

So orthodox logics tells you that you cannot be a saint if you are not an ascetic. If you do not 
want to cultivate the ascetical in you your chances of being a saint are logically diminished. In 
a way we may Say that when the Holy Fathers have coined this word applied to the Christian 
tradition they were thinking at the logic. In Church a synonym for orthodox is logic. What is not 
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logic in Church is not orthodox. 

Thus, if we see someone doing illogical things in Church then this is not an orthodox person. 
There are many people that do not want to impropriate the logics of the Church. But they think 
that they are great orthodox Christians. Well, let them be.... 

The present lines are just an address to the fact that many western Churches are becoming 
very estranged from the true logics of orthodox Christianity. Thus many of these Churches 
have a less and less stress on the ascetical character of Christianity. There are many of us the 
Orthodox that want to bring them back home. The issue of logics and Church, of logics and 
orthodoxy is a subject of many books and doctorial dissertations. Logics are not in a way 
“common sense”; logic in Orthodoxy is more than this. Logic is “delicacy of the orthodox spirit 
and life.” Orthodox logics are tender and always open to the inner life. We have to think of this: 
if we want to become logical in our lives we are orthodox at least orthodox if not true orthodox 
Christians. Holy Fathers tell us that Orthodox Christianity is a condition for salvation. | do not 
think that the Holy Fathers were having something to loose or to gain when they gave us this 
warning. 


THE THOUGHT OF THE DAY 
On orthodox media and our contemporary attitude 


Many of the church unrelated people want us to write on the internet about the confessional 
scandals within Christianity. Confessional, heretical or schismatic scandals in Church are like 
political conflicts in different countries. There is even an international media that informs us 
that that or the other Orthodox Patriarch was enthroned and the funerals of that bishop or 
metropolitan took place at the proper time. There are many people that like to hear about the 
fact that Monastic communities in Athos for instance are just a failure and about the fact that it 
is very questionable of all this priestly business and as well as the other employees of the 
Church. They are weird individuals and there is not much point in talking or address them. 
They are all suspects of obscurantism and fanaticism. Most monks are fanatics and some of 
them are even crazy or mad people. They stay for years in secluded places and do nothing. | 
ask myself why the secular media likes so much to announce the funeral of a cleric ora 
bishop? There is a fashion today in announcing Church matters. Most of these media news are 
very detrimental to the Church. Most of the media people do not want to know for instance 
about the hardships of a common parish priest, but all like the funerals of the upper hierarchy. 
There is always time for news in mass media when it comes to church personnel funerals. But 
there is less time when it comes to announce the daily liturgical schedule. If the priest is a bad 
one, well we may make news out of it. Why not know the rest of people that this parish priest 
is very unworthy? Would that mind one? It does not mind us, so, why not? 

In our case it is about the scandals within the Orthodox Church, about the lapses of the 
Ecumenical Patriarchate and the orthodox hierarchy how incapable they are to adapt and to 
address to the 21st century and so on. As we all know is better to criticize one other than help 
him. How many today can be really willing to support the Ecumenical Patriarchate for a better 
and safer human living? The Ecumenical Patriarchate is a obscure institution of the past...why 
be concerned with the past...we are living in the present these are thoughts that we hear 
today. 
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Many times | ask myself that the negative tendency is better and more convenient to many 
other that trying at least to help. Orthodox Church needs much serious help. The advance in 
science and civilization does not mean that the dogma of the Church is old fashioned. Today 
there is this thinking the orthodox people look at them how they dress; they dress like some 
600 years ago. What can | learn from a guy who comes to me like in the dress of an ancient 
guy? They got silver and golden crosses and icons while we have posters with superstars and 
film heroes. To the one who knows the Church history Orthodox Church is the first Church. 
Orthodox Church welcomes those who are willing to help her. There is so much to accomplish 
in orthodox terms. If we are not in the upper hierarchy of the Church which is so much wanted 
today it does not mean the Church is neglecting us. Well in these brief thoughts | will not go on 
this line of thought. | will just say that it is the mass media who has to adapt to the Church and 
not the Church to the exigencies of the mass media. Orthodox Church is not a private 
institution. Orthodox Church is a ecumenical church. It is open to the public at any time and in 
most cases. By “open to the public” we do not want to say that Orthodox Church is like a series 
of “night clubs” in an international network. If you do not like the club in a country you can go 
to a different country and enjoy the party. We must know that national orthodox Churches are 
very in touch one with the other. The true night club in the Orthodox Church is the Monastery. 
The disco dancing will be the all night vigil. By few exercises of the will we will see things in a 
different light. It is up to us. 

We know that Christ has mentioned many times the existence of the evil one. The evil one tells 
us: well, other that stay at home to an all night vigil or part night vigil why not go at the end of 
the week in a night club and make it fun. 

This is the case with traditional Churches. It is a different situation if you want to go toa 
country where people are most orthodox and you go to the same Church. In most cases 
orthodox people from different countries have a point of start if they want to start a business 
or have a relation with someone from a different country. 

Radu Toderescu 


THE THOUGHT OF THE DAY 
ON EATING MEAT 
Why should we eat or not eat meat? 


Dear brethren and sisters, 


It is a long Lenten period for us. Some of us we may feel weak and without powers fasting. This 
is natural. Many times | am feeling without power to abstain myself. Also a kind of lack of 
meaning with doing nothing comes while fasting. Not that | am a great ascetic, but | do as 
much as | can. The most proper orthodox way on fasting is to fast as much as we can. Not all 
we have the same strength for fasting. Some can fast 2 days while others can fast 10 years 
without stops. Orthodoxy in fasting means to have a “royal march” meaning not to exaggerate 
in nothing. Today | would like to address you few thoughts on food. If we are to consider the 
Bible teachings on food first man was conceived to feed with vegetables. Man, the first Adam, 
the primordial Adam was conceived to be a vegetarian to express us in modern language. In 
Eden we have many reasons to think there was not the notion of vegetation yet. There was not 
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even the notion of the botanic. We are told in the Genesis that the first man was sent in Eden 
to eat the vegetation from there. It is very important to know that among other things Bible 
mentions this aspect that man was to feed with vegetation and not with meat. We may be 
asked: so what? What is you point? Get to the real issue. The truth is that vegetable food was 
the natural food for man. Later on man was starting to eat meat and became carnal. 
Consuming “meat” in biblical thinking was a sign of decadence for man. According to the Bible 
this has happened after man has fallen. The fall of man came through food. By food man was 
cast out from the Garden of Eden. The Holy Fathers tell us that there were two kinds of 
Gardens of Eden. One was earthly, the other celestial. | thought appropriate to write few things 
today on this issue. Thus we should say few things on food. Not too many think that food is a 
Christian issue. Well | will show that in fact food it is a Christian issue. It is very important to 
define for us the kind of food we eat. 

Now personally | eat meat. Many times | wish | won't but I do. | like meat. As Christians should 
we despise the all meats? | think is better for us to avoid as much as possible eating meat. In 
the words of Apostle Paul the one who does not marry is doing better that the one that 
marries. This is so with eating meat. Is all right to eat meat but is better if we can abstain from 
meat. But | do not despise the vegetarians and those who can control and abstain from meat. 
You may say that | am a hypocrite due to the fact that | write on not eating meat while | do. 
Thus | must underline that | am not saying that meat is extremely prohibited in Christianity. | 
am just saying that Christianity and orthodox Christianity has a kind of sense of limit when it 
comes to eating meat. Meat is not an ascetical food in Christianity. 

As far as | am concerned | think that for a someone who is not clergy or in the Church 
personnel he must not eat meat about 4 times a year in the periods that are proscribed for us 
to abstain. | write here on the theory of abstinence from food in Christianity. Abstinence from 
food shroud directs us towards the immaterial. To be immaterial or to have a clue of the 
immaterial we must renounce somehow meat. What is carnal somehow is directing us towards 
the carnal. 

Now eating meat is not a book related issue. But we can write some more things on why we 
fast on meat and if this is proper for us. Personally | think that is good to abstain. There are 
many reasons for us to abstain from what is “too much.” | think that many times we find 
ourselves in the position to remark that our times are the times of the “too much,” that is too 
much for me or is more that | can take it. A modern day philosopher has named this the 
“saturate phenomenon.” There are many saturate phenomenons around us. We just have to 
open our eyes and see them. There is not only food saturation; there is also soul saturation as 
we can see from the Bible. 


THE THOUGHT OF THE DAY 


On the sense of decay of the religious and theological books 


The symbol of all books is the Gospel. Gospel is the supreme of all books. All books in a 
religious a theological way are just a mere reflection of the symbol of Gospel. Above all the 
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Gospel is the symbol of knowledge. The symbol of Gospel is the knowledge and wisdom. This is 
why in liturgy we say so many times “Wisdom let us attend.” The term “decay” has today 
many connotations. Decay is a multiple term. We may say an empire is in decay or a country 
or a nation. This has happened many times. It still does. Thus we know about the decay of the 
Roman or Macedonian Empire. Should we say that books are today in decay? Would this term 
“decay” apply to books? Well to those who know more on this issue we should tell them that 
“the religious books” are so to say in decay....What kind of decay is this man specking? Is he 
referring to the fact that books are getting old and you cannot read them any longer? | will 
answer quite myself. Although | do not think that | can offer perfect answers. My answers are 
probable to many contemporary questions. But when we deal with books and especially with 
religious books, things are changing. 

The religious book is not the book for uninitiated. In Eastern Europe there is a saying that says 
that when someone is not pious he looks “into the calendar like in a cat.” Today we find many 
people that look into the books of the Church like a cat in the calendar. 

Humanity without books is in decay. This is true from many points of view. Well some may say 
books are for the elite and the learned. This is why we see in the New Testament that Christ is 
choosing as disciples people that were not educated. Most apostles were not educated man or 
bookmen. We know for instance that in the ancient world the famous “library of Alexandria” 
was the fountain of the ancient world. So the issue of books is an ancient one. 

What is the Christian perspective on books? Well in the orthodox ritual we worship the Gospel. 
We do not worship the Gospel itself, the matter that this book is made of we worship the 
content, the deeds of the Incarnated son of God, Jesus Christ. The sense of Christian worship of 
book we do not find in the ancient world where books were just depositary of wisdom. We can 
say that all this process in the history of writing made the Church to make us kiss books in 
ritual. Thus Christianity appreciates books. Christianity is a religion of book. The sacred 
Christian history is recorded in books. We worship the deeds of Christ while we has in the 
world. How could we not do this? Who are we not to have reverence towards the Christian 
books? 

A sign by which we come close to Christ is by the Gospel. Thus there is a symbolic book type 
thinking in the Church. The Gospel is meant to be the symbols of all books. In the Gospel all 
symbols of knowledge coincide. This is something that we find in the ancient world. Bu the 
ancients never had this “personified” wisdom that is contained in books. The “personified” 
wisdom is Christ the Logos as we can read. 

The book is as material expression of the Logos. 


ON THE RELATION OF ANGELOLOGY AND THEOLOGY 


Few thoughts of the day 

In academic theology [although it is improper to speck of an “academic theology”, theology 
has a way of expression in academics but is not completely reduced by it], the most difficult 
issue is the relation between different disciplines or areas of theological research. Thus, we 
must say from the very start that angelology is just a minute part of theology. Theology is 
above angelology. In orthodox systematic theology, there is a very keen distinction between 
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THEOLOGY and ANGELOLOGY. By angelology we understand the fact that we can know for 
instance few things on Archangel Michael or Raphael and other angels. The truth is that in the 
last few years | have not seen so to say doctorial dissertations on angels. There are many 
doctorial dissertations on angelology but not particular angels. For instance there is not a 
doctorial dissertation on angel Albiel. We know that there is an angel Albiel. There are many 
very well written doctorial dissertations on the issue of spirituality and biblical theology. This is 
in theological schools. But, we must be aware that knowing things on angelology does not 
mean that we know all theology. Angelology is just a minute part of theology. It studies on 
serious grounds what can we know on these angelic existences. 

As we may know there are three main Churches in Christianity: Roman Catholic, Orthodox and 
Protestant [Anglican Church is considered a Protestant Church]. Each of these Christian 
Churches has his own angelology. The Baptists do not have as | know a very well defined shape 
of angelology] | would say that the most correct angelology is professed by the Orthodox 
Church. Also the Orthodox sense of angelology is the most elaborate. We have “archangels” 
due to the orthodox tradition. Orthodox tradition through some Church writers has created the 
most profound sense of angelological studies. Thus for the one that may want to study these 
aspects it should a good help to him to know that there is a very long angelic tradition and in 
order to be accepted in Church to say few words or to have a credible and valid opinion on 
angels you must be a true follower of the tradition of the Church. 

In the Orthodox Church the highest of angels are the “seraphim.” Seraphims for instance are 
not even mentioned in protestant Churches. The sense of “protest” that was felt in Christianity 
was very much misplaced since if we are able to go down in history when the fragmentation of 
Christianity took place we witness a kind of fragmentation of angelology. This is something that 
we may impute to protestant Church or protestant Churches. In Church we do not serve the 
man in himself and his needs, the stress falls on the fact that in Church we have this 
opportunity to serve with the angelic beings. Why should we protest against this opportunity 
that is given to us? Seen in this line or thought, Martin Luther, John Calvin, Savonarola and few 
others were protesting against the chance to serve with the angels. Should we protest against 
this opportunity? It is true that not all can reach the spiritual stage of an Anthony the Great of 
Sisoe form the deserts of the Egypt who were eating we are told by some traditions the angelic 
food. But is very hard to accept the consequences of a distorted angelology in modern day 
Europe. 

If we distort Church we distort angelology. If we distort angelology we will be very harsh judged 
by the ones that will come after us. Of course that “errare humanum est” it is natural to make 
mistakes in angelology. This is so due to the fact that human nature is imperfect. Angelic 
nature is above human nature. Human nature has a tendency towards the angelical that is 
“camouflaged” somehow. Many times we must make a keen Spiritual effort to see how modern 
day man camouflages his angelic tendencies. 

But we can say that angelology is just a capter from theology. We start knowing things on 
theology by knowing a sound theology. Also, angelology is not national and ethic. There is no 
Hungarian angelology or African angelology. To the one who understands angelology, 
angelology is a “transcendent” discipline it does not come of this world. This is why we must 
make efforts and understand these things in the proper way. Understanding things in the 
proper we understand the truth on angelology. This would be probably one of the most superior 
stages of human existence. The Orthodox Church gives us the possibility to commune with the 
angels. Theological schools gives to possibility to study angelology? The as contemporaries we 
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should ask what do we want more from the angelic realm? As we can see angels are doing 
their duties towards us. Do we do our duties towards them? Then, what are these duties? 
Angels must be a permanent thought in us and not just a passing stage of our life. 


THE CULTURE OF THE ANGELICAL ON THE INTERNET FACILITIES 
ON THE NOTION OF ANGELICAL AND THE NEED FOR STUDY 


| was told many times that when | write | write too much. Also that | do think too much. My 
articles are too long and my line of expression is too boring. | will stubborn myself and show to 
the reader, who ever may be he that when we write on religion this is not the usual writing. 
How can we encompass the notion of the angelical in our modern day understanding, this 
today when all our endeavors are technical and empirical? Angels are not empirical. They are 
“transcendent beings.” Thus it is mistaken to think of the angels as proper to a certain 
historical epoch. The notion of “transcendence” applied to angels’ means that they are not just 
a simple religious phrase. Thus, angels are not only a part of the “patriarchal societies” and the 
ancient Judaic societies. Angels are present in modern day life. Angels are as some may want 
to say old fashioned beings belonging to a revolute “historical age.” But this only if we want to 
make them present. Modern day humanity is not too much interested on the sense of the 
transcendent. Since our childhood we know that angels are beings that we must invocate and 
address them in prayer. “Prayer” is the proper way for communion with the angelical. Thus, we 
can know someone about the stage of his angelic resemblance in the measure he prays. If we 
do not pray, we cannot have a proper communion with the angels. This is why we do religion in 
school. 

We may ask this question in the perspective of the acute distinction between religion and 
theology. Thus today we must inquire: are angels theological beings or religious beings? Angels 
are in last instance theological beings. While we are talking with our neighbors we use the 
speech in order to commune with them. The kind of speech we need to commune with the 
angels is the liturgical and the mystical. But these two speeches are not too convenient today 
when all the information we need is taken through the internet and the media. 

Why not use the internet for communion with the angelical and not for spreading the 
“obscene”...why not opting for a culture of the angelical on the internet? 

Internet can be a way for developing the spiritual and the ascetical in the angelic realms. Thus 
in the last few years we have seen serious progress in this sense. But there are still many other 
things that can be accomplished in this sense. | would like also to express my sense of 
gratitude to the international community for making possible few works on angelology 
available world wide. We have a real sense of spiritual progress if more and more people would 
express their thinking on angelology and post it on the internet. Angelology is a way for 
communion between man and the angels. This kind of communion can be done on the 
internet. As we are able to read din the Christian Gospel at the birth of the Messiah angels 
were singing together with men. A way for communion between man is the internet. We can 
discuss with people at long distance. We should ask whether we can discuss on the angels with 
our fellow men from different corners of the globe. Do they know about what we know? 
Christians do speak one with the other on angels. 

Studying angelology means to become aware on angelology. Angelology is a hidden treasure 
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that we must discover again and again all the time when our soul is thirsty for the unseen. 
Angelology is the key to many of our unanswered questions for the future existence of our 
souls. We may say that in a way we are defined by how much we are able to understand and 
encompass from angelology. 

Of course that not all are called to angelology. But we all can acquire some kind of familiarity 
with the angelical. If we acquire this familiarity with the angelical we will see a kind of inner joy 
that may come over us. This kind of angelic joy we must cultivate. This kind of joy is very hard 
to acquire. But we must know that there is a “joy of the angelical.” This joy comes with the 
very fact that we know on their existence and the fact that they are watching over us. Is it hard 
for angels to watch over us? Some Church Fathers tell us that this is why they were created. 
Many of angels are created for us. They are created the annunciation and some other major 
feats in the history of mankind. Should we let ourselves to their attention? This is something 
that we must offer serious thought. Are angels well indented towards us? May it be so....l am 
just a poor man and | confess my limits to understand them....May God grant me illumination 
and wisdom to write the good things and the truth. 


REDESCOVERING THE ANGELIC IN US 
Towards a homo angelicus 


Many of us know the Latin saying of Pontius Pilate some 2000 years ago in the Jerusalem 
Pretoria while seeing our Lord Jesus Christ: Ecce homo; behold the man. The saying is very 
famous in the Mediterranean world. Pilate has had the occasion to see in flesh and blood the 
Incarnated God: Jesus Christ. Although Pilate was not fully aware of the person that was in front 
of his face, he was able to agree that Christ is the supreme prototype of human nature. Christ 
was the man, the full humanity. At every orthodox liturgy that we are partakers we affirm this 
truth: that we have an angelic aim of existence. History teaches us that we have a “historical 
aim”, that man is called to create empires, kingdoms and ducats or any other great deeds. This 
is why probably Pilate was concerned whether Jesus Christ was a king. “Are you a king?” is 
what asks Pilate when Christ tells him that “His kingdom is not of this world.” What orthodox 
theology sets in our attention is the angelical. This is the kingdom that Christ was referring to. 
The kingdom that Christ is referring to, that was unknown to Pilate, was the angelic kingdom or 
better to say the angelic realm. Man is called towards the angelical. As we may be able to read 
in some basic angelological information, we cannot abandon our origin. Some are very happy 
to forget about the angelical in us. Today we must ask over and over again about our angelic 
condition. Man must be seen as having an angelic destination. The truth is that only few today 
may really want to cultivate the angelic. The young must be attracted towards the angelical 
and not towards other “models.” The true models that we must present to the young today are 
the angelical. The angelic dimension of existence is seen as a kind “old-fashioned” or the 
yesterday stage in the evolution of man. In a certain way we can say that the angelic man is 
somehow the “biblical man.” If modernity thinks of a postmodern man or of a “Social man,” as 
theologians we must learn to think of the “angelic man.” We may say that theology thinks at 
its best of man as a homo angelicus. If history thinks of man as a “homo sapiens” or if 
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economy and industry thinks of man as a “homo faber,” theology thinks of man as a potential 
“homo angelicus.” This kind of attitude of neglecting the angelical is seen in the period of 
industrialization and globalization of humankind. To many, a kind of global progress would 
mean neglecting the angelological or even of suppressing the angelical. It is very questionable 
whether if a man is material oriented he would choose the angelical in his existence above the 
material. In the hierarchy of concepts the material is below the angelical. Now, we do not have 
to understand that the material is opposing to the angelical. This is dualism. Some see a very 
keen antagonism in this relation. By nature man strives to the angelic. This trace can be seen 
in all the religions of mankind. Most religions have a kind of degraded or deformed shape of 
angelology. The school of history of religions has deciphered this final possible aim of man: the 
angelical. Being angelical means to be impregnated with the life of God. Our origin is not 
entirely earthly. Today, with the development of sciences and physics, man is able to be 
defined only on material grounds. Materialism and some other structuralism type conceptions 
have affirmed a different kind of origin for us. Darwin has affirmed a “monkey origin” for man. 
Greek wisdom has defined an “atomic” origin of man. Platon has affirmed a philosophical origin 
for man. Our origin is coming from a different kind o realm, from the angelical. As we may 
know in certain periods of existence, mankind has defined its way of existence as being 
separate from the angelical. Orthodox tradition affirms the angelic aim for the existence of 
man. There are many non canonical traditions that mention that man was created by God 
under the auspices of the angels. In order to go deeper in our meaning, in our purpose of 
existence we must go to the angelic. Law defines man as a legal being; sociology defines man 
as a being able to live collectively, psychology defines man as a psychological being able to 
adapt to the many difficult conditions of the inner life. Our existence cannot be other than 
reaching the angelical. Thus, many times when we find ourselves in a very fuzzy or confusing 
stage it should be always a good reminder for us the angelical destination. Beyond the 
metaphysical and the scientifically knowledge, in the hierarchy of human discovery there is the 
angelical. No matter how much we can say that we know on angels, we cannot say that we 
know enough or that we know all that we can know. Thus, in the Gospel we are said that when 
our Lord was to be crucified He had a very difficult time [it is about agony] in the Garden of 
Getzimani some angels came and comforted Him. In the Orthodox though there are many 
speculations on this issue. 


Despre termenul de Dumnezeu in limba romana 


Teologii romani au datoria de a preciza mult mai bine decat s-a facut pana in prezent 
implicaţiile termenului Dumnezeu în limba română. Termenul de Dumnezeu, fiinţa absolută, 
realitatea ultimă, Creatorul, proniatorul, atoatetiitorul este un termen compus de origine latină. 
Termenul are origine în cuvântul latin Deus. Ceea ce este particular limbii române este că 
Dumnezeu este un compus lingvistic de origine latină care implica cuvintele Domninus Deus. 
De fapt în limba latină Dumnezeu înseamnă Domninus Deus, Domnul Dumnezeu.Subiectul 
etimologiei lui termenului de Dumnezeu este o problemă care îi priveşte pe teologii români dar 
şi pe tinerii români de astăzi. Este de datoria tuturor de a medita la termenul de Dumnezeu şi 
la implicaţiile lui lingvistice. 

Prin urmare, termenul de Dumnezeu pe care îl folosim astăzi nu este un termen de origine 
dacă. Deşi pe teritoriul românesc s-a vorbit limba dacă, Este o mare problemă lingvistică din 
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punct de vedere teologic ce termen îi atribuim lui Dumnezeu. Pentru multi dintre românii 
actuali este destul de greu de imaginat înlocuirea sau folosirea unui al nume pentru 
Dumnezeu. Personal nu consider că este eronată folosirea termenului latin Dumnezeu în limba 
română dar am unele retineri de posibile implicaţii blasfemiatorii ale acestui termen. In cele 
din urmă termenul de Dumnezeu din limba română este un termen arbitrar. Trebuie să ne 
gândim foarte serios la problema raportului Dumnezeu Treime. In acest sens, limba română 
respinge folosirea altor nume ale lui Dumnezeu în limba română cum ar fii lahve care este un 
termen de origine ebraică. Limba română fiind o limbă de provenienţă latină este normal să 
folosească termeni latini pentru a îl desemna pe Dumnezeu. În aceșt sens iată ce putem citii în 
Dicţionarul explicativ al limbii române despre Dumnezeu: DUMNEZEU, (rar) dumnezei, s.m. 1. 
Fiinţă supranaturală, considerată în credinţele religioase drept creatoare a lumii și cea care 
determină destinul oamenilor. Loc. adj. Bătut de Dumnezeu = năpăstuit, nenorocit. © Expr. 
Încotro (sau unde, cum) te-a îndrepta Dumnezeu = la voia întâmplării, oriunde. (Va fi) cum va 
da (sau va vrea) Dumnezeu = (va fi) cum s-o întâmpla, la întâmplare, potrivit destinului. Cum 
dă Dumnezeu = cum se întâmplă; p. ext. prost, rău. A porni (sau a merge etc.) cu Dumnezeu = 
a porni (sau a merge etc.) în pace, cu bine, sănătos. Cu Dumnezeu înainte! = noroc! succes! 
(la drum, într-o acţiune întreprinsă etc.) A nu avea (sau a fi fără) nici un Dumnezeu = a nu 
crede în nimic; a nu avea (sau a fi fără) nici un sens, nici o valoare, nici un gust. A lăsa (pe 
cineva) în plata (sau în știrea) lui Dumnezeu = a lăsa (pe cineva) în pace sau la voia 
întâmplării. A (se) ruga (ca) de toţi Dumnezeii = a se ruga cu insistenţă; a implora. Parcă (sau i 
se pare că) a apucat (sau a prins) pe Dumnezeu de (un) picior, se spune despre cineva care 
are un mare și neașteptat noroc. (Punând accentul în frază) Dumnezeu știe! = nu se știe! 
Dumnezeule! exclamatie de spaimă, durere, deznădejde, entuziasm, mirare. Pentru (numele 
lui) Dumnezeu! exclamatie de implorare, deznădejde sau dezaprobare. Ce Dumnezeu! 
exclamatie de necaz, de nemulțumire. Sa dea Dumnezeu! = (formulă de urare) să se 
împlinească ceea ce doresc (sau dorești etc.)! 2. Divinitate, zeu. - [Lat. dom(i)ne deus. 
http://dexonline.ro/search.php?cuv= Dumnezeu]. 

În acest rând aş vrea să reamintesc teologilor români că până în prezent nu avem o carte 
scrisă despre implicaţiile etimologice ale termenului de Dumnezeu şi tot ceea ce ar putea 
deriva din asta. Teologia românească se vede din ce în ce m ai mult obligată de a scoate din 
uzul ei folosirea termenului „divin” în raport cu termenul dumnezeiesc în referire la Dumnezeu. 
Astfel că ceea ce este în sens etimologic divin nu poate fi „dumnezeiesc.” Aş vrea să adresez 
teologilor români interesul studierii complete a termenului de Dumnezeu în limba română şi 
toate implicaţiile lui lingistice şi etimologice. In acest sens, trebuie să fim conştienţi de orice 
implicatie de natură neteologica în folosirea termenului de Dumnezeu. Ca şi teologi avem 
datoria de a ne avertiza contemporanii că termenul de Dumnezeu poate avea implicaţii 
profund blasfemiatorii dacă nu este folosit şi foarte bine elucidat din punct de vedere teologic. 
Subiectul etimologiei termenului de Dumnezeu trebuie să devină mult mai mult dezbătut în 
zilele noastre. Teologia în sens ultim nu acceptă orice folosire lingvistică a termenului de 
Dumnezeu, după cum li se pare lingvisştilor că vor să folosească sau dupa cum cad bine 
acordurile gramaticale. 


The will of God 
Paradox or mystery 
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In today’s thought | am thinking to write something on the will of God. First we must address 
here that the will of God is personal. God being personal we must know that His will is 
personal. The general term for the will of God is not the same in meaning with the will of 
human beings. The will of God is a theological problem. The will of God is mentioned by our 
Lord Jesus Christ in His prayer: “our Father.” We are told in this prayer that the will of God must 
be done. What to understand by the making of the will of God? Why this is even mentioned? 
We must not forget that when we think of God we have to take in consideration His will. God 
does have a will. The fact that God has a will means that He wills. God is a willing being. His 
will is the last resource for all the wills on earth. 

How can we know if the will of God is the same with our own will? It is a very important 
theological problem to define the will of God. “Finding God's will involves having a close 
relationship with God. A simple analogy is the child-parent relationship. A father communicates 
to his child what he desires the child do. This involves relationship. The child hears and 
understands the will of the parent. Finding God's will requires us to seek Him by spending time 
reading His Word, the Bible. God's Word is the primary source for discovering His will. Prayer is 
also essential in finding God's will. In prayer, we humbly ask God for direction and share with 
Him our desire to accomplish His will. This involves placing faith and trust in Him, knowing that 
He has a plan and purpose for our lives.” http://www.allaboutfollowingjesus.org/finding-gods- 
will-fag.htm. 

Thus is important for us to know that God has a will and we must always keep this truth in 
mind. God wills, meaning that He actions by an act of the will. Before He acts, God wills. What 
is peculiar to the will of God is the fact that God never wills the evil. The will of God as different 
from our cannot chose the evil. Thus, the will of God is good. Af different from out own will, 
who can be turned towards the evil, the will of God is essentially good. By the fact that we are 
told “Thy will be done,” it means that in last instance the will of God is the only the source of 
all wills on earth. The final will of all human beings is the will of God. 

So is very important for us to be aware of the will of God. This must take place probably in two 
levels. One level is the level of private actions; the other level must be the level general 
tendency or inclination towards the will of God. Also, God's will is free. 
http://www.desiringgod.org/ResourceLibrary/Sermons/ByDate/2004/179 What_Is the Will_of_G 
od_and_How_Do We Know It/. The being of God is free so the will of God is free also. There is 
no possibility that the will of God not to be suzerain. The will of God is a very important 
theological aspect. As theologians we do not know enough of as much as we can know on the 
will of God. It was stated by many theologians that the will of God is personal and active. God 
controlesd His own will. As well God controls our wills. In fact, in last instance the freedom of 
our will finds its meaning only in God. As theologians we should stree here the fact that we 
need to study more and more will of God. The will of God in last instance is a mystery for us. 
God being the last and the supreme mystery of existence His will is a mystery. Thus the 
paradox of the will of God is that fact that we know that we must do the will of God but we do 
not know what is this will in its essence. We know from a theological point of view that the will 
of God is transcendent. It must be remembered to us that we are the ones that must 
accomplish the will of God and that it is not God’s obligation to accomplish our will. The choice 
to make our own will as different from the will of God is a very poor choice. We are always 
having to be in loosing if we accomplish subornly our own will and not the will of God. We can 
know the will of God for us if we are opening ourselves towards God. This is something that 
only few can attain totaly during the span of a life time. The truth is that in our contemporary 
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environment there are far too many would consider that making their will is the better 
alternative as compared with the will of God. Thus, when we raport our will to the will of God 
we will see that our will will become dual. Can there be a dual will? Duality of will does not 
imply negation and contradiction since the will of God is not human as ours. We must exsercise 
to know the will of God more and more....that is the only way we can came to know who God 
is. 


Theology between imagination and reality 


As contrary to the many understandings today, theology is not an abstract science but a 
personal one. In theology we deal with a personal God and not with an impersonal God. This is 
why as theologians contrary to the many theological trends from today and from the ancient 
time must always affirm the reality of a personal God as opposed to an impersonal God. God is 
personal and He is not impersonal. But what do | mean by this? 

If we think of God as being impersonal we think of Him as a lifeless existence. What is 
impersonal cannot give us life. Thus, theology sees God as the source of life. If we want to 
know who the author of our life, is in those few moments of conscious and lucid reflection, we 
will come to the conclusion that God gave us life. Outside God there is not life. Or better to say 
outside God there is no real source of life. But what we understand by the fact that we affirm a 
“personal” God as opposed to an “impersonal” God? What is the difference between a personal 
God and an impersonal God? As we know in the ancient times, people were attributing to God 
some cosmic and natural qualities. Thus, during the polytheistic times God as presented by the 
ancient theology was very much a “natural force” or power” that was dominating the rest of 
the natural phenomena. In the ancient times when science was not so much developed, God 
was all that was incapable to be expressed by human mind. Thus at a very high level the 
impersonal God was not very much seen as a transcendent existence. We can speak today of a 
kind of imaginative theology. | will designate by this theology the theologians who do not have 
a transcendent concept on God in their vocabulary. God is a transcendent being. God is above 
the real and the reality. God is the author of reality. Thus, if we want to find a cause of what 
was created we must find it in God. It is a great theological achievement to find that God is 
author of the cosmos. It is a exercise to practice a cosmic theology. A step to practice the 
cosmic theology is to contemplate God as the author of the cosmos and of the created realm. 
Theology teaches us to see God as cosmic reality. Thus, God is not just a personal being but as 
well a cosmic person. We do not have understand that God’s being is a cosmic reality. Thus the 
cosmos is an action of God. 

What theology tells us in practice and cosmic in a way is too se God as the source of cosmos. 
From a theological point of view there are not many causes of the cosmos. Theology attests for 
us that the only source of the cosmos is God. This is a theological truth that is self evident. We 
must see God as the source of cosmic existence. Before the cosmos was created, God had a 
intellectual plan of the cosmos. We can think that all the galaxies were very well considered to 
be existent. Thus we have reasons to consider that cosmos existence from a theological point 
of view was created in a way to initiate man in the mystery of God. By the creation of the 
cosmos God wanted man to have a clue of who He is he. Thus, We can state that a first 
experience of the knowledge of God we have in through the cosmic experience. Our cosmic 
experience draws us neat to God. Thus, to what use all the galaxies if there is not a God who 
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created them. This is the deistic thinking that reached to the conclusion that there cannot be 
statue without a sculptor. Thus, God is the sculptor of the universe. When we look to a painting 
we know that that painting has an author, in the same way when we look to the cosmos we 
know that the author of the cosmos is God. 

The vastness of the cosmos will all its billions of planets can give us a clue about the 
“creativity” of God. As seen by theologians, God is the Creator. The cosmos is in a way the 
product of God and His creation. This is a basic truth that is very much criticized by the 
moderns. Moderns have found uncomfortable the idea of a universe that has God as the 
source. This is why we find very strange the fact that modern science presents to us a universe 
estranged by His creator. If modern science questions the origin of the universe as being God, 
theology can questions very well the existence of modern science. Theologians can ask 
science not to exist if science practices an atheist view of the cosmos. If is very important for 
us to realize that we live in the cosmos, that man a cosmic side of his existence. In its innate 
being man wants to see God in the creation and not the impersonal cause of the universe. By 
the contemplation of the cosmos with all its planets we can contemplate the perfections of 
God. We are called to see God in the cosmos and the universe. A universe without God as the 
author would be meaningless and would lead us no where. 


GOD 
THE LAST ABSOLUTE 


As we have shown in the last article we are looking for God. It is innate in the human being to 
strive for God. Human life finds it last meaning only in God. But there is always the question: 
why should we dedicate our lives to God? The answer to the question is very simple. God is the 
absolute, God is the last reality. There is no where to go to a higher meaning other than God. 
Today we see many who are looking for meaning. As we have said there are many levels of 
knowing God. A kind of very superficial level of Knowing God is to know God for the 
sensational. This is the level where we look for God only due to His “miracles” or to His glory. 
But God must been looked for the fact that He is our creator. There are only few of us who 
reach the level of God as the creator and look for God as the creator. 

For the theologians God is the creator of the world and of the cosmos. Thus the absolute of 
God refers to Him as the supreme absolute. If we are looking for absolutes in our life we must 
find it in God. Theology thinks of God as the supreme absolute. God is the absolute. There is 
nothing higher to think other than God. But we do not have to think of God as how we want 
Him to be. God must be seen as He is and not as we expect Him to be. As we have said the 
knowledge of God is gradual and infinite. In the infinite of the knowledge of God there is a kind 
of gradual progress, this is what the Holy Fathers have though us by the term “epektasis” 
{Gregory of Nyssa)” from the most ancient times, theologians have seen the knowledge of God 
as made in “steps.” Thus in the theological thinking the journey towards God the supreme 
absolute is made in a progressive way this is why we are always recalled to be patient. 
Patience is a theological quality in a way due to the fact that God being the author of the time, 
He is above the time, God is above the created time. The time of God is everlasting or better to 
say eternal. 

The inner striving of human nature, seeing the “temporal character of our existence” is not so 
much as for the being of God but as much as for His eternity. From all the times people were 
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attracted by the eternal character of God. In fact, God is the only eternal being existing. While 
human life is temporal, God's life is eternal. This is a the cause of the many tragic philosophies 
of modern day. The ending character of human life as opposed to the everlasting life of God is 
the cause of many tragedies in human thought across ages. This was the case with the 
Nietzsche and his followers by the God denial. 

The practical conscience from a theological point of view of the denial of God as God and His 
overturn as well as His negations leads in human terms to what we call as madness. In fact, 
this basic truth was attested by the Bible: “only the fool one says in his heart: there is no God.” 
The temptation of the complete denial of God is very common across ages. We can see it in 
many shapes and ways. From practical nihilism to theoretical atheism humans have denied the 
existence of God and have failed to see God as the supreme absolute. By absolute we 
understand: „the concept of an unconditional reality which transcends limited, conditional, 
everyday existence. It is often used as an alternate term for "God" or "the Divine", especially, 
but by no means exclusively, by those who feel that the term "God" lends itself too easily to 
anthropomorphic presumptions. The concept of The Absolute may or may not (depending on 
one's specific doctrine) possess discrete will, intelligence, awareness or even a personal 
nature.” 

In our contemporary environment we must create more and more room for the absolute of 
God. There is no point of competition or of race contest between the absolute of God and the 
absolute of humans. Always when the absolute of the humans was competing with the 
absolute of God, the first was loosing grounds and was abolished. It is very good always to ask 
God not to lead us in our own absolutes and in our own ,,theology.” We can create many times 
our own theology as separate of what God really is. This is what set us apart form God and His 
real existence. By creating a reduced scale of values and replacing the absolute of God with 
the absolute of men we can very easy fall into a great delusion. In this sense to make our own 
absolute as separate from the absolute of God means delusion. In this is there are many 
deluded today. The true experience of the absolute of God we can attain only in theology. To 
realise this we must make as many efforts as we can. There is always room for be near to God. 
The existence and the posibility of theology attest this fact for us. 


The thought of Monday 
ON THE TERM THEOLOGY 


In these brief lines | will try to write few reflections on the Greek term theology. As we may not 
know the term that designates the study of God in international scale is Greek in its origins. As 
we all know theology means the study of God, or the science of God. Personally | have no 
problem with the Greek term THEOLOGY. But we must know that theology is the way Greeks 
study God. Due to the fact that by the time of the Greek philosophers most of the sciences 
were founded, it came that the systematic study of God was names theology after the Greek 
understanding. This understanding is today in the same time used at a global scale. 

The point that | am trying to raise in these lines is not on the fact that Greeks have coined the 
term theology and that this term is accepted today universally. The point that | am trying to 
address here is that Greeks were best philosophers and not the best theologians. It is know 
that the best philosophers that mankind had were Greeks. Greeks have founded philosophy. 
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But we cannot say that Greeks have founded theology. On normal bases when we think of 
theology we think of it by some kind of Greek influence. The paradox that we find by certain 
kind of terms and their use is that many times a kind of word is interposing a certain kind of 
ethnic character. Obviously in a larger scale theology is just a designation of what is commonly 
understood as the science about God. But we must know that there are many conflicting 
designations that are attributed to theology. Thus there is today speaking of a Buddhist 
theology, of a hiduistic theology as well of a muslin theology. In this sense my personal 
reflection of this term concerns that fact that in the case of theology we must be very careful 
to keep the purity and the clarity of what we understand by the word theology. In last instance 
as contrary to the expectations of many of our contemporaries theology is beyond a Muslim, a 
hiduistic, a taositic and a Tibetan aspect. 

Theology is not as we want to make it the sum of our personal expectations of God. In theology 
if we study it we must be ready to accept God as He is and not as we expect Him to be. It does 
not help no one if we expect God to be in a certain kind of way. There are many who discover 
huge contrasts in theology so they adapt it to their own expectations. God and the study that 
we have about Him must be accepted as He wants to be and not as we want to make it. In 
fact, we must address that we can study about God only dues to the fact that God wants us to 
study about Him. | have seen many times many theologians who were not in agreement with 
the basic theological truth and have attempted and many times did success to change the 
truths about God. 

The Greek term theology makes us think to a discursive way of thinking about God. Thus we 
must address the fact that theology cannot be in a different way than discursive. In the Greek 
sense of the word theology we must think of God in a discursive way. As well we must 
approach God in a discursive way. But as we know God is beyond our discursive aspect. 
Theologians are called thus to talk about God in discursive way. Thus we must understand that 
theologians are asked to be discursive not as much systemic or systematic as we want them to 
be. Theologians are the want to must be welcomed in a free environment and must express 
freely the perennial truths about God. Truths about God are never changing. As we may know 
God is not changing as we do. This is why many of us find it very difficult to relate with the 
theologians and their problematic. The problematic of the theologians is to present the eternal 
truths about God in the style and the expectations of the age there are living. 

Thus we must know that there are many duties and challenges that a theologians has. 
Presenting and dialoging with God and them expressing the truth of God is not very easy as 
many of us think. The best theologians can make known for us that there is a possibility of 
theology only due to the will of God. By themselves theologians cannot do theology. Thus we 
must express here that theologians cannot due theology if God is not in agreement with this 
basic truth. A theologian cannot make theology with out God. As well a theologian cannot 
create theology there is no possibility for it. 


Sunday thought of the day 
THEOLOGY THE LAST QUEST 


We see today so many students and researchers who study in cosmological terms the origin of 
the universe. What is the difference between a student of science and a student of theology? Is 
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there a difference? Are they the same? Do they come to the same conclusions? 

As we know from the most ancient times men were trying to figure out the origin and the 
cause of the cosmos. Looking above the sky men were deducing that the sky is not created by 
itself. Thus by a natural way of reason men were concluding about the existence of God. Thus, 
from the most ancient times men were realizing that the cause of the universe is God. The 
conclusion of the ancient unfortunately is denied by the modern science who is trying to see 
against all certainties the existence of the cosmos as the cause of hazard [the so called Big 
band]. Is very hard to think that what was created was created not by God. Thus, we must see 
God in all the created realms of our existence. 

Theology must affirm for us the origin of the cosmos as pertaining to God. Science is useful but 
it cannot testify for us the fact that God has created the cosmos. This is what theology names 
“natural revelation” the discovery of God by natural means. Humans are capable to have a first 
knowledge of God by the created existence. Thus, we must know that we can attain knowledge 
of God by natural means. Looking at the nature is the first time we realize the existence of 
God. By the Aristotelian cause and effect we came to the conclusion that nature was not 
created by itself. Thus, when we look to the sea or to the mountains they tell us that God is the 
author as the same a book has an author. Making a comparison we can see God as the author 
of the cosmos. 

But there is always the question then what next? If we realize that the created cosmos is 
created by God what is the next step? Next step that theology is setting in front of us as 
different from science is to realize that we need to praise God for his creation, for the fact that 
he has created the nature and the cosmos as we are able to see it. Thus, we must make clear 
the distinction between the limits of science and the limits of theology. What is considered 
mistaking by theology as far as science is concerned is the fact that science do not see 
necessary to praise God for his creation. Thus, science denies the basic role of doxology, the 
need to praise God for his creation. As different form theology science sees nature and the 
cosmos only in pragmatic terms. There is no use of science if science does not cultivate a 
doxological aspect. What theology understands by doxological aspect? By the doxological 
aspect we understand that we must laud God for His actions and deeds. We must commit 
ourselves to God and His praise. We must praise Him for all the good that He did by creating 
the universe. 

This is the major “conflict” or the most “critical” point between theology and science. The point 
of criticism where science does not see the role of God in creation. In modern day this is a very 
actual issue. Thus, we must ask the great savants and the great science researchers not to 
forget that God is the author of the cosmos and that modern day humanity needs a science 
that is directing us towards God and not outside God. There is no meaning in science as well as 
other domains of study if they do not take us to God. Science is encouraged by theology to 
cultivate the doxological aspect, the need to praise God for His wisdom and His goodness as 
well as willingness to create the cosmos. This is what theology names a “natural revelation.” 
When we look at the stars and at the starry sky we must see God in them. When we look at the 
geography and all its derivatives, when we study cosmology and all the rest of sciences we 
must reach to the conclusion that God is behind them. There is the question then, what is 
purpose of seeing God in creation. The truth is that we can get very easy estranged in the 
cosmos we live. We must look at the cosmos as full with God and not as full with “science 
inquiry.” If science inquiry is not taking us to God, then it takes us to a kind of dimension where 
there is no God. The truth is that science is creating for a kind of impersonal environment 
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where we see only stars, comets and billions of suns. We must make an effort and see God as 
the source of all creation. Oance we had done this we are natural theologians. This is what we 
may call a first level in theology. Natural theology is the theological level where we see God in 
creation and not the creation as deplored of God. 


THOUGHT OF THE DAY 


ON THE ROLE OF THE THEOLOGIANS 
Is God jealous as we are? 


From my own experience | can address to our readers the fact that being theologian is not an 
easy thing. Probably one of the hardest things to do is to be a theologian. In last instance | 
must address that is not up to us who is theologian and who is not. God is the one that is 
electing theologians. In the hierarchy of ethical values to be a theologian is the highest aim 
one can attain. There is always the problem to remain theologian. Oance one is a theologian 
he must be always very careful to remain a theologian and due the best of his abilities to be a 
servant of God. To be a theologian means to be in the service of God. As we have mentioned 
before the role of a theologian is a very fundamental one. Theologians are the ones who must 
make us be near to God. Obviously, theologian cannot make God next to us if we do not want. 
Also it is always the question if God wants to be next to us. As humans we must search for 
God. The French philosopher Balaise Pascal used to say: “we would not start looking for God if 
God would not have looking for us.” The most fundamental relation that we have across our 
life is the relation with God. The way we approach God we must approach our life. Our relation 
with God cannot be understood as not being a serious one. 

Theology tells us that our relation with God is the most important. In fact, outside God there is 
nothing. A good theologian would tell us that there is not much outside our relation with God. 
We have been warned about this truth in the Old Testament when we were told that “I am 
jealous God.” Obviously when we hear this line on the fact that God is jealous is very hard for 
us to understand that is not about human jealousy. God is not jealous on us in the same way a 
wife is jealous on her husband. God is jealous meaning that he takes us serious. We must know 
that God is concerned with the life of each of us. Thus theologians must know for instance 
what is meant when we are told that “God is jealous.” Their role is very difficult. 

Theologians must be honored and revered for their task. A theologian is a person who is aware 
of the presence of God in every minute of his existence. In the life of a theologian God must be 
the only source of existence. A theologian must attest that everything that is created is 
created by God and for God. Human life does not have a meaning in itself. Human life has 
meaning only in God. Thus, the life of a theologian must find its meaning in the life of God. The 
life of a theologian must make the “the life of God” be one with his own life. In the life of the 
theologian the life of God must coincide with his own life. Thus is very important for a 
theologian to know well all the theological truth and to impropriate for himself. Oance a 
theologian has become theologian his life is no longer his own life but the life of God. God is 
the Supreme Being, the supreme perfection and the supreme reality. There is no higher reality 
than God. 

A good theologian must warn his contemporaries that God is above any scientific discovery 
and human enterprise. But in the same time a good theologian must make know that theology 
is a science of beauty and light. Theology is not a science of the darkness. There is no 
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darkness in God. God as seen by superior theology is the source of life and light. Theology 
specks of God of light. God is light; there is no darkness in God. God is beyond all that is 
existent. God encompasses in Himself all the limits of the created existence. As theologians we 
know only a glimpse of what God is. Theologians do not know what God is in His inner 
existence. This fact was attested for us many years ago. The oriental theological tradition 
[Gregory Palamas] told us that God not accessible in His being. Theologians can know God only 
in His attributes and external perfections. In last instance, God will remain forever the ultimate 
mystery of existence. God is not a mystery like a novel book as some of us may think. God is 
the last reason of existence. What theologians can do for us is to direct us to love God. Thus, 
theology calls our relation with God reciprocity of love. We must look for God and make sure 
we are always striving for God. There is no end in our striving for God. If in many common and 
daily things that we do we always find and end, we must know that there is no end in God. 


Thought of the day 
GOD’S BEING AND HIS ATTRIBUTES 


There are many today that think that there is no need of theology and that theological study is 
meaningless. Theologians are just keeping modern humanity backwards. They are stubborn 
and do not want to be up to day with realities of the modern day. Thus, there are many who do 
not see a role of theologians. The truth is that if we do not see a role of the theologians in 
modern day we do not see the role of God for us. It was the will of God for theologians to exist. 
This is why | am trying to address in these lines the need to create an environment for the 
theologians. Theologians do not exist due to a “social necessity.” Theologians exist due to the 
will of God. Theology is the science that studies the existence of God. Obviously if modern day 
society wants to be next to God we must create “room” fore theologians. Creating room for 
theologians means to cerate room for being next to God. Theologians can exist by themselves. 
We know that John the Theologian was pretty much alone in the island of Patmos [Greece] 
some 2000 years ago. 

In theological study there is always the paradox: in the measure a person comes next to God 
that person becomes singular. There are many singular theologians today. Obviously theology 
is a science that operates with antinomies. The antinomy of the company of God can create 
the antinomy of the singularity. This is what was attested by Christ Himself by the word, “the 
Son of Man has no where to bow His head.” It is true that closeness to God does not have to 
mean to separate from our environment. This is why it came to speak today of a social aspect 
of theology. But we must always keep in mind that God in last instance is a social being in 
itself. Theologians must make God for us sociable. This is not a very easy task. Thus, it is a 
very long question what is the obligations of the theologian. What is the role and the purpose 
of the theologian? A theologian must be in communion with God. A theologian must know the 
basing truths of God and His being and must use them well and appropriate. 

Thus, a theologian must know that God is a multi-personal being and that the truth of a 
theologian is the truth of the monotheistic God. God is one. A good theologian must 
communicate to his fellow men the fact that there is only one God. Thus, we must know that 
there are polytheistic theologians. Thus, we encourage monotheistic theologians. Polytheistic 
theologians are mistaking. This is for instance a basic theological truth. God is in His being one 
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and is threefold in His person. Deep Orthodox theology affirms the reality of a single God. God 
is the last source of existence and all what created was created though Him. God is the author 
of life and of the cosmos. Basic theology tells us and a good theologian must know this truth 
that God is not the author evil. God tolerates evil. God did not create evil. Theologians do not 
look to God as the author of evil. 

Across languages God has many designations: Yahweh, Deus, Theos, Dieu, Dios, Tao, God, 
Dumnezeu, Alah, Got, Bog, Gospodu and many the same. We can establish an approximate 
number of 300 names language for God current on globe. In fact in all the history of mankind 
there were far many names for God. As theologians we do not know for sure how many names 
God had form the beginning of the existence of man in all the spoken languages. The truth is 
that the name is God is very used in many languages. Theologians do not think that the use of 
some many different name appellations for God is something mistaking. Theologians cannot 
pronounce themselves as far as who is the best name for God from a linguistic perspective. 
God is the same even if there are so many names that we use for Him. 

Theologians encourage a sound study of God and His existence. But in the same time 
theologians must warn moderns that God is the last mystery of our existence. God is the 
source of all that is existing. Theologians have the task to make us aware of the presence and 
of the role of God in our existence. Thus, there is a very long theological traditions that we can 
trace back from the first existence of human nature on earth. We must not understand that 
first men were created theologians. Theology is a science that was created across many 
centuries. Theology is still in progress of definition today. We must understand by this that God 
is known as it is but the “perception” of man is very different as compared with God is in 
Himself. 


Thought of the day 
Progress in good, progress in God 


As we have said in the last few articles our final quest is God. Our life does not have meaning 
outside God. God is the “final reason” of our existence. To many this may sound as a too 
pretentious statement. What do | mean by this, today, many find reasons for existence in 
different other scales and values. Our axiology is very much misinterpreted. Modern man trust 
many times science and natural progress in techniques more than God. Across ages God was 
associated with the most positive notions that we can attribute to Him. These notions are: 
sublime beauty, Supreme goodness, real love and many of this kind. Ancients were thinking 
this way: if there is beauty in the world and there is God the author of the world, then God 
must be beautiful. Obviously no theologian would deny that God is beautiful. As theologian | 
agree that God is the source of all beauty. Who starts to love beauty has a glimpse of what God 
is. The beauty around us, may give as a glimpse of who God is. Unfortunately the modern and 
postmodern appreciation of goodness is very superficial. 

We must know that God’s beauty is not human beauty this is for sure. As we learn form the 
Bible, God’s beauty is contagious. We are told in the Bible that after Moses was dialoging with 
God on Mont Sinai, his face was shining so much that the ones closer on him were not able to 
look to his face. Yes, is true that God is the most sublime beauty. We must associate God with 
everything that is beautiful and wonderful in the world. But in the same time we must keep in 
mind that God is beyond beauty. As the source of beauty, that is penetrating so much our souls 
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God transcends earthly beauty. This is why we must learn many times not only to love God but 
to admire Him. If we admire God, then we contemplate Him. Admiration of God is in religious 
language contemplation. Today we find less and less people who want to contemplate God. 
Probably only few times in a span of a day, we take few moments to contemplate God or better 
to say to admire God. “Admiring” God means to love God. If we love God many of our problems 
daily and probably of a life time can be solved . We know as theologians that God reacts to 
love. God reacts not only to love but too all that is good and gorgeous in the created realm. 
Loving God mean in general terms that we must cultivate good. Cultivating good there is no 
end. If let’s say we cultivate agriculture, cultivating good there is not end. Progressing in the 
love of God means to progress in God. Many theologians were in agreement on the fact that if 
we dedicate our life has a possibility for improvement if we dedicated to God. Obviously that 
from a theological perspective the love that we have for God is not solving all our problems. 
The love of God is not a magic. Love for God many times involves a cross that we must 
assume. The daily cross. Accepting our daily cross, means to us the theologians that we love 
God. We can know if a person loves God in the measure it accepts its own cross. 

The beauty and the goodness of God is very much different then our beauty and our goodness. 
If our beauty and goodness is human, God’s goodness is superhuman. God’s goodness is 
transcendent. By transcended it means that God’s goodness is the sources of all beauty and 
goodness. This is the direction that we must have our minds directed. Obviously God has the 
right to choose from among us those who persevere in goodness. We are not called only for 
the committing of the good of God but to persevere in the good of God. Attending a simple 
religious service is for many enough. We must be aware that there must be a kind permanent 
trust in the good of God. Our way towards God is made by the commitment of the good. In the 
measure we are committing good we are very close on God. 

At the beginning of the 21th century e still have time to direct ourselves towards God. In fact 
by the direction that we have towards God we must direct all our lives. This is the best way so 
we are not going to fail in our endeavors. If in our social and economical environment there is 
not an increased awareness of the presence of God, the our attitude must change towards a 
better awareness of the good of God. As theologians we must be always mindful to make sure 
that number one priority for contemporary man is God and not other values. If we want to 
have a true appreciation of the social environment we live we must be always aware of God. 


GOD OUR LAST DESTINATION 
Why an Orthodox Church? 


Orthodox Church is one of the oldest Churches existing. We can establish an approximate date 
of about 2000 years of existence of the Orthodox Church. For about 2000 years Orthodox 
Church is directing men towards God. Thus there is always a question: what is the aim of the 
Orthodox Church? The aim of the Orthodox Church or let’s say the final aim is to make men be 
in communion with God. Obviously if there is an Orthodox Church there cannot be an Orthodox 
God. God is not orthodox as we are, God is beyond orthodoxy but He is requiring from us to 
approach Him in an Orthodox way. This is why we speak of Orthodoxy. 

Being in communion with God was defined as being deified or reaching a stage of deification. 
Greek language names this deification process: THEOSIS. The best that men can attain during 
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the span of a life time is the stage of deification. Being in communion with God by fulfilling the 
commandments of God we are deified or at least we should be. This is the purpose of all the 
rituals that Orthodox Church is setting in front of us. Of course not all can be monastic on Mont 
Athos and live a life of complete renunciation to all the “goods” of this world. But we must 
change very much the way we look at the Orthodox rituals. Orthodox rituals discover for us the 
true quality of our humanity. Orthodox rituals who are so boring to the younger generation 
discoverer to us what we may call the “cohabitation of many of God’s images and likeness” in 
the same space. 

It is true that like the Old Testament, Orthodox Church is operating with negations. Thou shall 
not and thou should not....is a very common expression in Orthodoxy, but we must look 
beyond negations in Orthodoxy. Negations of Orthodoxy are meant to lead us towards God. 
Thus, Orthodox Church inspires a true positivism. All about Orthodoxy is positivistic and is not 
negation. Abstaining ourselves from certain foods is made for our benefit. Orthodox Church is 
stressing very much the ascetical aspect. We must have a very equilibrate diet, we must fast, 
we must do as many prostrations we can, we must attend Church services. All these is true are 
many times discouraging us. Why all this Church routine, why all the time the same prayers 
and the same liturgy? 

The truth is that if we are always changing, God is not changing. There is no “change” in God. 
This is why many times we must repeat the same service formula. But there are services that 
are made only one time such as baptism. Orthodox vespers for instance is the same. Every 
time we attend vespers we will read Psalm 103. Every time we will attend Matins we sing the 
Great Doxology. As theologians of the Church we must inform our contemporaries that as 
different from us, Orthodox Church is not contradicting. We do contradict ourselves many 
times. We must know that there is no contradiction in God. 

If it is to believe what the Orthodox Church is teaching us that there are two kinds of worlds, 
one seen and one unseen, the our visible world is just a mere reflection of the unseen world. 
Orthodox Church is attempting to make a “common level” between these two worlds, the seen 
and the unseen. Thus, a definition of the Orthodox Church was the place where men and 
angels sing together or humans commune with the angels. 

There has been known the great controversy between the Orthodox Church and the Roman 
Catholic Church a controversy that lasts from the year 1054. We must know that God's being is 
beyond our partial understanding in matters of religion and theology. It is true that in the last 
years the two Churches are very much sister Churches. But we must affirm for our readers the 
historical supremacy of the Orthodox Church and Tradition. Many of our intellectuals today, 
after have been saturated with the “shallow and superficial believes” of the contemporary 
world are coming to the Orthodox Church. Many times people must experience for themselves 
the phony and the lies of the religious beliefs of our contemporary life. What can Orthodox 
Church due about this? Is to welcome all and give them the sound opportunity to be next to 
God. Orthodox Church is not looking for men to be separate form God. The final purpose of the 
Orthodox Church is to make men aware of the presence of God. As well to take them to 
communion with God. The moment this thing has been realized Orthodox Church is ending her 
role. 


Thoughts on the Falling Asleep of Virgin Mary 
August 15th 


56 


Orthodoxy is celebrating this period of the year the feast of the Falling Asleep of the Mother of 
God, Virgin Mary. For a period of 2 weeks there is a time of fast and accentuate prayer. 
Orthodox Church is asking thus a preparation to meet the feast of the falling asleep of Virgin 
Mary. What we are going to celebrate on the August 15th is the feast of all mothers in a way. 
Orthodox Church is realizing the great role of the mothers in our environment. Napoleon once 
used to say that without good mothers we are not going to have sound citizens and our social 
life is going to collapse. 

Orthodox feast of the falling asleep of Virgin Mary is addressing to us as a feast that honors 
mothers and motherhood. Probably only few times we are aware of the role of our mothers in 
our lives. Our mothers gave us life, gave us a reason for existence and are together with us all 
across our lives. It is fundamental for us never to forget our mothers. Even if we are adults and 
people with great responsibilities, our mothers are still the ones who care and worry for us. 
This is what kind of mother that Jesus Christ had. Virgin Mary as we know from the Bible was 
very close to her son. As different from the one close to Christ he was with Christ at the most 
critical point of His early life the crucifixion. We must recall how much suffering and pain Virgin 
Mary endured under the cross of her beloved son. That suffering and pain was felt and is felt 
by all good mothers. Our mothers must have a very important role in our lives. We cannot 
imagine a sound adult without a sound mother. 

As we all realize it is not easy being a mother. But above all being a good mother. Orthodox 
Church is setting in front of us the need for good and exemplar mothers. Good mothers are 
only few. Those mothers who are in a way looking for the model of a good mother can look to 
Virgin Mary and will always find a point of orientation. We must know that it was the will of God 
for us to have mothers. The love of a mother for her children cannot be understood by men. 
Virgin Mary with all her struggles and a life full of sorrow was and is for us an example of faith, 
long endurance, piety and motherhood. Young girls can look to virgin Mary other than to 
different other examples that our society is setting in front of us. There are many perverted 
female type models for young girls that out contemporary life is setting in front us us. One kind 
of this model are the many actresses and music singers who educate our young girls in a spirit 
of free sexuality and moral promiscuity. We must make aware our young girls that virgin Mary 
is a far better model as compared with huge pop stars as Madonna or Sheryl Crow. 

Obviously, Orthodox Church is encouraging females, young and old to find their model in the 
way of living of Virgin Mary and the life she had, and not in very questionable female models. 
While many of our contemporary female superstars are having a very questionable way of 
living, virgin Mary from Nazareth in Israel a simple female remains across ages as one of the 
most valuable female example for all ages. This is so, due to the fact that as different as many 
of your young girls do today, virgin Mary dedicated her life to God and not the temptations of 
this world. 

As theologians and as Church men is our duty to ward young females of the traps that our 
contemporary society is setting in front of them. Virgin Mary is a example of sober beauty and 
high moral standards. Orthodox Church it setting in front of all young girls the life of the Virgin 
Mary. Young girls can learn to live next to Church and not next to night clubs and free sexuality. 
From Virgin Mary young girls can learn to dedicate their most profound female interest to God 
and the way to manage a family. 

The example that Virgin Mary is setting in front of us is not only for young females but in a way 
for all those who want to be near to God by fulfilling His commandments. Virgin Mary is 
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considered in the history of mankind as one of the best examples of mothers. We must always 
find place and room in our lives and meditate to our mothers. due to them we have life. 
Orthodox Church is telling us that without Virgin Mary, it would have been impossible for Christ 
to be born. Virgin Mary was in a way privileged to be one of the closest persons on earth next 
to Christ. May the coming feast on the August 15th find us in joy and celebration of our all 
mothers. Amen. 

Radu Toderescu 


THEOLOGICAL LEVELS 


Many times | have been confronted with the problem: is there something beyond theology? | 
will try to answer very brief to this question although the question is a subject of a very thick 
volume. There is no where to go above theology. There is no deeper science than theology. 
Unfortunately, today many in our times deny this basic truth. There are many intellectuals, 
musicians, high literate who worship other "gods" then the real one. Orthodox theology has 
two aspects of communion, one for men, the other of God with Himself. We must know that 
God does have a “side” that is turned only towards Himself and is not accessible to us. This the 
“mystery” of the absence of God. The unseen God. | have seen many in our day who thought 
that theology is just a science as any other science and discipline. In the whole tradition of 
theology we are told that there are levels of understanding. Thus we can mention an 
“intellectual” level, there is a mystical level, a spiritual level and the like. In fact, Saint Paul told 
us many years ago about the fact that in theology not all have the same attributes. Some are 
prophets, some are mystics, some are healers and the like. What is particular in the thought of 
Saint Paul is that all levels are members of the same body. Thus, in the theological area we are 
all members of the same Christ. In last instance Christ is the last theological reality. 

A “level of theology” is a very broad statement. What do | mean by this? Theology no matter of 
confession, is above any religion, any science and any craft. We find today a common 
temptation of our times that many men choose a different god as the one that is presented to 
us by theology. Our God died on the cross in the year 33. We must know very well the actions 
by which this death took place. It came that this “death of God” changed the future of 
mankind. God’s victory in this sense was proved in the most humiliating condition in history. 
This is why is very hard for many to understand with what kind of “scale values” God operates. 
Richness, wealth, fame and “public acclamations” in a theological sense have no meaning. 
How many in our contemporary life do not seek fame and wealth by all means? To seek them is 
not mistaken. What is mistaken is the “obsessive” aspect, reducing our life only to the fame, 
“the glory” and the acclamation we have. Is nothing wrong with a successful businessman or 
with a hard working manger. What is wrong is to know what is God thinking of this. The level of 
God not too many are eager to assume today. We are all eager many times for our lives and 
there is no room for God. Theology do shows us that God is not accessible in His inner being. 
What theology teaches us is that God cannot be known totally in His being. Our knowledge of 
God can be only partial. Thus there is no competition in theology as we think. Those 
theologians who think of competition in theology did not find the path to approach God. 

Thus is not at all important how many doctorates and theological degrees we have, if those 
degrees and super doctorates do not have the consistency of a life dedicated to God. There are 
many today who study theology due to the fact that they want fame. We must express here 
that deep theology has nothing to do with the realities of this world. A good theologian is the 
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theologian who professes a theology that is “trans-temporal” and is not to be included in any 
kind of historical time. Our scales value today is very shaken. Many are prostrating to science 
like to a theology. Science is useful to man but science is not the truth about God. God is the 
author of science. 

Theologians are non/temporal men. They have no epoch; their time is the time of God. Their 
life must be the life of God. In last instance we must know that a theologian is not elected by 
himself. | want to do theology so this is what | am doing. Theologian Evagrius Ponticus has said 
that the one who prays is theologian and who prays is a theologian. If there is no prayer is hard 
to think that a person is a theologian. Obviously there are many who are “mimetic” in theology. 
Human life does not have a center in itself, as much as many want to show today. Human life 
is made to gravitate around God. The last level of human life is to go eternally towards God. In 
the measure we direct out life towards God, God is going to direct Himself towards us. If we do 
not direct out life towards God, we have many reasons to realize that God is setting Himself far 
away form us. Last level of theology is in a way to became “fully transparent” to God. 


FEW THOUGHTS ON THE TRANSFIGURATION 


„Six days later, Jesus took with Him Peter and James and John, and led them up a high 
mountain apart, by themselves. And Jesus was transfigured before them, and his clothes 
became dazzling white, such as no one on earth could bleach them. And there appeared to 
them Elijah with Moses, who were talking with Jesus. Then Peter said to Jesus, "Rabbi, it is good 
for us to be here; let us make three dwellings, one for you, one for Moses, and one for Elijah." 
They did not know what to say, for they were terrified. Then a cloud overshadowed them, and 
from the cloud there came a voice, "This is my Beloved One; listen to him!" Suddenly when 
they looked around, they saw no one with them any more, but only Jesus. As they were coming 
down the mountain, Jesus ordered them to tell no one about what they had seen, until after the 
Human One had risen from the dead.” Mark 9:2-9 


| will not deny here that the Transfiguration of Christ the feast that we celebrate today is a 
favorite of mine. There is much written on this work. Literally transfiguration means to “change 
the figure.” We are all called to change your figure in good today and every day. To be 
transfiguring in a religious way means to be able to do good. It is very hard to understand the 
significance of the cloud that came over the disciples of Jesus. Religious language names this a 
“hierophany” a presence of God. 

The significance of transfiguration means that we all must be changed in a way, it means that 
Christ was changed in His appearance. Transfiguration is a very difficult theological issue. It is 
also a key problem in our religious life. We are told that by prayer Christ has changed His 
appearance. It is very encouraging for us to know that in the person of Christ human nature 
had received a new kind of existence. The humanity of Christ was impregnated with the LIGHT. 
We are told that there was not any kind of light. It was uncreated light. The light that was 
mentioned in this passage in not created light but light that comes from God. We know that 
God is light. 

God is the author of two kinds of light. One is created light the other uncreated. By the 
transfiguration of Christ we are called to be transfigured by the light of Christ. We can say that 
in a way to be a part of the light of Christ is to be a part form the light of God. Our final calling 
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is the light of God. We were told that in God there is no darkness. God being light, by 
transfiguration if was shown to us the abiding place of God is light. 

It is very important for us to know that we must look for God in light and not in darkness. The 
light of God can be seen as the light of everything that was created. Creation is a “emanation” 
of the light of God. But creation can be turned towards the evil, towards the darkness. Evil is 
thus “spiritual darkness.” A darkness that is opposing to transfiguration is the fact that we no 
longer look for God but only for ourselves or out own selfish interest. Our relation with God is 
the first step towards transfiguration. 

Each of us we are called to be transfigured. But as we can see there are many who want to be 
transfigured as they want not as Christ wants. There are ways of transfiguration in many other 
religions and cultures. There are people who believe that are transfigured by music or by 
history. We must know that our final calling is to be transfigured in God. Only our 
transfiguration in God is a step towards our resurrection. As we can see in the Gospel of today, 
transfiguration is made in light. But we must be aware that there are negative ways to be 
transfigured. There can be transfiguration in sin. We must cultivate our possibilities for 
transfiguration. Religious life is a start for us. Coming closer on God is the best way that we 
can be transfigured. 

Transfiguration is a old topic, but its meaning is always new. Is very hard for us to think that 
the flesh of Christ who was transfigured was afterwards set on a cross. The light of the cross 
could have been destroyed the whole Golgotha set up. But we are told that God did not want 
things to take place this way. Amen. 


THEOLOGY AND TECHNOLOGY 


Can we resemble orthodox theology with technology? There are many of us who see movies 
like the SF genera. People of my age grew up with movies like the Star Wars and the like. It is 
very true that the SF movies have a very big impact on the way we conceive our environment. 
The society of the future is many times is seen as a society of robots and of machines. What 
we can see as distinctive from the rest of the past centuries was the fact that in the 20th 
century mankind was very much trusting technology. 20th century gave to us the best 
technical evolution that we had in the last period of history. 

As theologian | would like to address the fact that orthodox theology has nothing against 
technical progress. Orthodox theology would remain the same even if we are going to live ina 
galactic environment as the one presented to us by movies like the Star Wars and the SF 
genera. Going out in cosmic space and coming back on earth, lancing satellites on the earth 
orbit is not going to change our attitude of expressing our need for God’s mercy. Orthodox 
Church is a Church who is asking God for His mercy. God’s mercy is actual on earth as well as 
in the cosmic space. This is what the Gospel teaches us when Christ has made a miracle: “| 
believe Lord help my poor faith.” 

Technological progress cannot change our need for prayer and communion with God. If in 
future man is going to live in space this does not mean that we no longer must ask God mercy 
and prayer is no longer to be needed. In fact, the ancient theologians have spoken on a cosmic 
aspect of the Church and its theology. We know that Orthodox liturgy is a cosmic experience, 
not just an ecclesial one. 

There is always the need to ask God for His mercy. It is true that Orthodox theology is not a 
galactic theology. We know that God is the author of all galaxies and of the cosmos. Orthodox 
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theology is asking man to see God in the cosmos, in the plenitude of the universe and its 
perfection. Billions of galaxies are all God’s action. We are told in the Orthodox theology that 
man was made to be the crown of creation. 

Orthodox theology is not opposing to the scientific progress and its benefits. Orthodox 
theology encourages scientific progress as a well technical progress. In this sense orthodox 
theology is setting in front of us contemplation. Religious contemplation is above scientific 
investigation due to the fact that religious contemplation leads us to the conclusion that what 
was created was created by God. Orthodox theology sees in last instance in scientific and 
technological progress a way to praise God for His actions. Discovering universe means as well 
to discover God. Thus, there is no opposition in this sense between orthodox theology and 
scientific and technological investigation. We must know that no matter how far science and its 
progress will lead mankind, God is still the source of the universe. 

There are many who in the scientific environment do not see God in science and technological 
progress. In a regular way technological progress should lead us to God. If technological 
progress is not taking us to God and is creating a milieu where there is no God then we should 
avoid any scientific technology. Science and its derivatives must be seen as a gift of God or 
any way as something that must make us see God. Human scientific and technical evolution 
leads us in a normal way to the conclusion of the complexity of God. As seen by orthodox 
theology God is the complexity of everything that is existing. There is no more complex being 
than God. In a scientific sense, God is the sum of any sophistication. 

There is no contradiction between the world of science and theology. Theology encourages a 
sound scientific and technological progress. Theology is not an adversary of scientific and 
technological sophistication. Progress in technology is leading us to a better mastering of our 
environment. But we must never forget in our discoveries the existence of God. No matter how 
technological the future of world would be, this is not a pretext for us to abandon prayer and 
religious beliefs. In fact, our modernity should be molded by religious and theological concepts. 


It is very hard to predict how the future of mankind would be from a technological perspective 
in the future. Some 150 years ago there was not even to concept of cars and trains. We must 
know that orthodox theology is not at al against scientific progress of any kind. Orthodox 
theology is asking scientists to use their skills and knowledge to work for the best interest of 
man. 


THEOLOGICAL THINKING ON GOD AS LOVE 


Some 2000 years ago, when John the Theologian wrote the book of Revelation, the Apocalypse, 
he gave a definition of God as being love. God is love, this is what was told by John the 
Theologian. Since the day this theological definition was made there were many books written 
on this issue. Is God really love? Is or can God be reduced only to the simple fact of love? 
Obviously we cannot think of God as being hate. No sound theologian would think of God as 
hate or would not see God as the author of evil. Since God is love He cannot be evil. God is 
love but He is also more than love. God is the PLEROMA or the plenitude of the created 
existence. A theology of love is not accessible for those theologians who do not love. The truth 
is that our simple love for God does not make us theologians. 

On normal bases when we read in the Bible on the fact that God is love, | do not think that is 
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referring here to the fact that God is romantic love. John the Theologian was referring here to 
God as love in relation with men not in relation with Himself. | personally try to think of God as 
love. Obviously God is not perverted love. Human love can be perverted as well decayed. Then 
a theological question would be how God's love is. How God loves? Since God is infinite we 
have many reasons to believe that God must be seen as pure love. God’s love is infinite. Thus 
there is no match that we can do between God’s love and our love. Human love is finite, while 
God's love is infinite. The truth is that there is not equivalence between God's love and our 
love. We love only due to the fact that God loves. Man being made in the image and the 
likeness of God loves Obviously God’s love is not a human love. In our contemporary life we 
must experience as much we can on the nature of our love. 

We are told by psychology that one of the most profound feelings that man is able to have is 
the feeling of love. Then how is our love for God? Can be our love for God the same as the love 
for a spouse or the same as the love for a husband? Love for God is very different than the 
love for a human person. Love for God can be eternal. | do think that our love for God is not the 
Same as our human love. 

There is a major theological tendency to see John the Theologian definition of God as love as 
God of human love. It may be striking to find out that God's love is not humane; God's love is 
an eternal love. The God of love is the love that brought all what exists into being. God’s 
creational act can be seen as an act of love. We have some reason to believe that the motive 
of God’s willing to create was His love. Creation can be seen as a act of love from God. As 
theologians we do not know whether the source of existence is love. In deep theological sense 
God's love is just a metaphor for creation. God as love is not a definition of His being. As we 
have said some lines ahead God's being is not accessible to us. This is a not a tragic 
theological fact. There is not tragedy in God. If Christian theology presents us a God of love 
obviously is hard for us to think of God as a God of the tragic. 

While human life becomes tragic when it is out of love, we have many reasons to believe that 
God is not tragic when is out of love for mankind. God is self sufficient in itself. God does not 
need love to exist as we do. As a source of love God’s love comes form infinity and goes in 
infinity. Is very hard for us to think of infinite love, since we are finite. In Orthodox Christianity 
infinite love may coincide with finite love. Our love is infinite only when we address it to God. 
There is always the tendency to see our love for God as a tendency of mockery. We must take 
serious our love for God. The most serious form of love for God is religion. Is nice too see 
religion as a shape of God's love. God's love is not divided as we are in matters of religions. 
The ideal of a unique religion is a utopia for today’s mentality. The truth is that we cannot 
experience God's love in a state of division. From ethnic Churches to national Churches there is 
always the problem of division. God’s infinite love is not leading us to the conclusion that we 
do not have too much time for all the divisions in religion. We must know that God is not a God 
of division and of hate. A sing to know that God is not present is where there is no love. We 
have many reasons to believe that in creation God is not present where there is no love. 
Common sense and decency tells us to find God where there is love. Unfortunately not many 
find God in places of love. Perverted love is present in many shapes today. Orthodox Churches 
should be seen as places of a superior place of communion with God as love. Our final calling 
is to cultivate true love and not perverted love. 
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MAXIMALISM AND MINIMALISM IN THEOLOGY 


Some many years ago in his work The mystical theology, a great theologian of Greece, Saint 
Dionisios Areopagitos wrote a work called The mystical theology. In this work, Saint Dionisios 
has presented two ways of union or of knowledge with God: the apophatic and the cataphatic, 
the positive and the negative. In modern terminology we can say that these Greek terms can 
be formed otherwise: maximal and minimalist. Our approaches to God are many times 
maximal and minimal. A maximal approach to God is an approach that includes God in 
everything we do. At this level God is present at all levels of existence. 

Theology names God all present. He is present meaning that He is omnipresent. This is a 
maximal way of thinking to God. When we affirm that the Son of God Jesus Christ was crucified 
on across and He died, this is a minimalist theology in a way. The paradox of the maximal and 
the minimal in theology was best expressed by concept of kenosis God taking the shape of a 
Slave in form of a man. In historical time we can say that there are two tendencies to describe 
God: one is to present Him in a minimal way, the other to present Him in a maximal way. As 
theologian | think that is to accept presenting God in a maximal way. God is thus the plenitude 
of everything that is existing. As source of existence God is beyond existence. 

Some of the readers of this text may say that this is only theory. We must address that fact 
that in deep theology, at level that only few can attain, God is no longer maximal and 
minimalist. In fact, God cannot be fathomed at all. The truth is that we cannot have a real 
experience of God in the worldly sense of the word. The paradox is that God in a maximal way 
is “luminous darkness” according to Dionisios the Areopagite. What Saint Dionisios the 
Areopagite was trying to say was that God is in the same way maximal and minimalist and he 
was trying to warn us not to judge God in our own categories. In late antiquity Aristotle wrote a 
work called Categories. The duty of theologians is to warn us not to judge or to approach God 
in our own categories. Orthodox theology defines the best category of God as prayer. We do 
not have to understand by prayer, or the life of prayer to God as a “romantic relation.” There 
were many theological accusations address to orthodox theology as far as the expression God 
is love. God is not love in its own being. The being of God is not accessible to us. We can say 
that God loves man. We know that God loves mankind. The truth is that the way God loves 
mankind is not the same we love mankind. God’s love for mankind is total and unlimited. Our 
love for mankind is many times selfish. Orthodox theology considers that God loves mankind. 
This is why in the liturgy we say a line of prayer that sounds like “for all mankind.” 

Orthodox Church as a whole does have a maximal view of God. This maximal view preserved in 
a religious tradition lasting for some 2000 years is still available. Obviously there is a 
difference in terms between maximal and minimal. Thus, a religious tradition is different from a 
theological tradition. A theological tradition cannot be mistaking. This is the fact that God is 
one, or the fact that God is monotheist and not polytheist. Monotheism is not thus minimalist 
and as well polytheism is not maximal. Our knowledge of God can be maximal and minimal. 
The final call of man is to have a maximal knowledge of God. The many Fathers of the Christian 
Tradition tell us that this knowledge can be attained only in the life to come. 

While the maximal way to know God leads us to a theological life or al least to a theological 
tendency for God, the minimal way make us refuse all what concerns God. Theologians warn 
us that we must be aware and have a honest approach to God. A good theologian would advice 
us that God must be always number one in our life. There is no higher value in this world other 
than God. God is the cause of everything that exists. Our lives outside of God loose their true 
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meaning. There are many today who look for meaning. But not any kind of meaning deep 
meaning. The deepest meaning of our existence can be only God. Ancient times looked for God 
in nature and cosmos. Christ tells us that we must look for God as well in ourselves. “The 
kingdom of heaven is within you” said Christ some many years ago. Obviously what Christ 
meant was not a “worldly kingdom.” Our life time span was given to us to give it to God. This is 
the most maximal theology that we can think of. To be maximal in our relation to God means to 
give our life to God. We must be always remembered that our life is not ours. The final 
possessor of our life is God. 


GOD AS GOOD OR GOODNESS? 


As theologian, a discipline who in our time is becoming less than inexistent, many times | have 
encountered a big problem. | saw and fortunately | see many people striving for God. 
Patriarchs, bishops, metropolitans, archbishops, archpriests, and the like. That makes me very 
happy. Ways to strive for God are very different. Some go and strive by monasticism, some by 
personal reading, some by personal devotions, some by school and the like. | have personally 
being striving for God by intellectual life. Dedicating our minds and intellects to God is a thing 
that only few take seriously today. Any way, it must be said that God is beyond existence. Our 
existences are just a reflection of His being. We exist only due to the fact that He wants us to 
exist. The final reason of our existence must be sought in God and not in ourselves. There are 
many imaginary ways to strive for God, such as theosophy or deformed rituals. 

The truth is that not too many strive for God in the Orthodox Church or lets say in the Christian 
Church. | do not think that the founding Fathers of the Church were trying to present us a 
different way to be in communion with God other than the one they have received from God. 
The problem is very old in fact. Moses on Mont Sinai encountered a similar problem. While we 
are told he was dialoging with God for the Ten Commandments, the people of Israel was 
forming its own god. In this case, a god who was very much in accordance with their 
expectations. This reality is happening today many times but in a different way. What was 
taking place some 3000 years ago when Moses had this amazing experience of meeting God is 
happening today in different shape. We see our modern society creating new gods or better to 
say new “masks” of God. In this schema God understood in its traditional way is distorted and 
is obliged to wear a mask. | do think that modernity is having a mask in its relation to God and 
is forcing God to have one in relation with men. 

Obviously when we think of God we cannot think like to a common person or an ordinary 
figure. It is a very difficult position that we have to face today that we must accept God as it is, 
and not as we want Him to be. We are told in many sourced that God is transcendent, meaning 
that He is infinite and above the cosmos. God is the source of existence and that makes Him 
towards us the source of goodness. Theologians have explained this many years ago. That God 
is not good He is the goodness. Thus, He is not wise, but the wisdom. There is always a 
difference between attributive quality and quality in itself. 

The temptation of Israel is very common today. We see many creating new gods or distorting 
God. We must say that theology speaks of a REVELATION of God, about the fact that God 
reveals Himself to man as He considers not as man consider God. This is why unfortunately not 
to many are eager to answer to the calling of the Church. As a paradox, the Church is 
presenting a dimension of communion with God. We are told that there are many who shut the 
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door in front of God. 

There is a very superficial attraction for God: that concerns His power. Theology calls God all 
powerful. We must express here that we are not looking for God due to the fact that he is all 
powerful. We are looking for God due to the fact that He wants us to look for Him. Good 
theologians never look for God due to His power. It is a custom that we see today that 
theologians look for God for His holiness. It is was a question that was asked in the past as of 
what attribute of God is the supreme. Most theologians agree that God’s most supreme 
attribute is His goodness. The transcendental aspect of God’s goodness leads to holiness. The 
definition of goodness in itself is holiness. If saints are holy, God is all holy, He is the cause of 
holiness. 

Across ages, men have attributed God many qualities. Some of them vary very much as to 
contradiction from age to age. Our search and quest for God must be set in accordance with 
what is God expecting of us. This is why we are always reminded sometimes in a obsessive 
way to make His will not ours. “Thy will be done.” Pretexts for avoiding God’s will are very 
many today. Avoiding God’s will may lead to our self annihilation. Accepting God’s will may 
lead us to the perfection of goodness. 


PROBLEMA TEOLOGILOR ŞI A SFINŢILOR TEOLOGI 


În rândurile de faţă îmi propun să analizez o temă foarte actuală în domeniul teologilor. Din 
câte ştim studiul sistematic despre existenţa lui Dumnezeu a fost denumit convenţional drept 
teologie. Teologia este ştiiinţa ştiinţelor şi arta artelor. Mai presus de teologie nu există nici o 
altă ştiinţă. Apare însă o problemă în acest domeniul care ar trebui foarte bine definită. Este 
vorba de existenţa teologilor şi a sfinţilor teologi. Biserica Ortodoxă are trei sfinţi teologi. Este 
vorba de Sfinţii loan Teologul, Grigorie Teologul şi Simeon Noul Teolog. 

A fi teolog nu înseamnă a fi şi sfânt. Faptul că există sfinţi teologi nu înseamnă că toţi teologi 
sunt sfinţi. Prin urmare se poate pune întrebarea ar trebui ca toţi teologii să fie sfinţi sau este o 
condiţie sfintenia pentru a fii cu adevărat teolog. La această întrebare puntem răspunde că 
sfintenia nu este o condiţie pentru a fii teolog. În mare omul a fost creat ca şi o fiinţă teologică. 
Omul fiind o fiinţă teologică prin faptul că este creat după chipul şi asemănarea lui Dumnezeu 
nu trebuie să fie sfânt pentru a fi şi teolog. Astfel, sfinţii teologi sunt o categorie aparte în 
tradiţia religioasă a umanităţii. Bineînţeles că faptul de a fi om nu face pe nimeni teolog. A fii o 
fiinţă teologică este mai mult o exprimare generică. Teologi îi desemnăm pe cei care studiază 
marile adevăruri legate de existenţa lui Dumnezeu. Sfinţii teologi au şi ei cunoştinţe despre 
existenţa lui Dumnezeu dar la o scară mai generală. Am ales să scriu aceste rânduri pentru a 
clarifica o problemă larg dezbătură în Seminariile şi facultăţile noastre de teologie. Nu toţi 
absolvenţi de teologie trebuie să fie sfinţi teologi. Absolvenți de teologie sunt doar teologi. 
Sfintenia nu este o condiţie necesară pentru a fii teolog. Bineînţeles că cu toţii voim să 
ajungem la sfinţenie, din moment ce sfintenia este „împlinirea umanului.” A cunoaşte marile 
adevăruri despre Dumnezeu ne duce la viaţa sau la cunoştinţele teologice. Prin urmare este 
necesar să pătrundem din ce în ce mai mult în delimitarea dintre sfinţenie şi teologie. Este de 
înţeles că teologii sunt oamenii lui Dumnezeu, omenii care cunosc lucruri despre Dumnezeu. 
Dumnezeu este Cel care a chemat şi continuă să cheme la teologie. 
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Teologia ca si stiinta ne ofera cunostinte sistematice despre existenta, modul si fiinta lui 
Dumnezeu. Sfintenia apare de obicei la cei care studianta teologia mistica. Sfintenia tine mai 
mult de domeniul mistic. Am putea sa ne punem intrebarea: sfintii teologi sunt mai presus de 
teologii pur si simplu? Raspunsul este mai greu la aceasta intrebare. Sfintii teologi sunt de 
obicei specifici creştinismului. Găsim sfinţi teologi numai în domeniul creştin. Daca pe sfinţii 
teologi îi găsim în clendarele noastre pe teologi în găsim în biblioteci şi în facultăţile de 
teologie. 

În orice caz este greu să ne imaginăm o societate umană fără teologi. Contemporaneitatea 
fără teologi este ca şi cerul fără soare iar lumea modernă fără sfinţii teologi ar fi ca şi noaptea 
fără lună. Consider că ambele cetagorii sunt importante. Sfinţii teologi la fel ca şi teologii. 
Teologii sunt şi ei grupaţi în mai multe categori. Dacă sfinţii teologi fac parte din categoria 
mistică, teologi pot fi şi teologii istorici, biblici, liturgişti, dogmatişti, sistematici, canonici şi 
bizantinologi. Teologia este una dintre cele mai vaste ştiinţe care au existat în toată istoria 
umanităţii. Sfinţi teologi sunt doar un capitol din teologie. Existenţa lor vine să confirme studiul 
teologic mistic. Mistica este o ramură a teologiei. Este important să ne dăm seama că 
indiferent de care ar fi compartimentarea teologică a omului sau a disciplinei teologice, 
Dumnezeu este cel care în cele din urmă hotărăşte cum şi în ce circumstanţe putem studia 
teologia. Teologia mistică nu este o ramură teologică care poate fi pusă pe acelaşi plan cu 
teologia ştiinţifică sau cea academică. Dacă sfinţii teologi ţin mai mult de teologia mistică, 
teologi ţin mai mult de domeniul academic şi de cel intelectual. Nu este obligatoriu a fi sfânt 
pentru a fi teolog. Dar este obligatoriu a fi teolog pentru a ajunge un sfânt teolog. Teologia nu 
se reduce numai la viata de sfinţenie. Teologia cuprinde viata de sfinteni şi o împlineşte. 
Raportul sfinţenie [aghiografie] teologie este un raport pe care trebuie să îl analizăm din ce în 
ce mai mult. Prin urmare voim să adresam un un mesaj celor care au urmat facultăţi de 
teologie în vederea unor dezbateri mai detaliate pe tema raportului teologie sfinţenie [teolog 
sau sfânt teolog]. 


Considerations on the Greek idea 


As many other scholars far better reputed than | am and far wiser than me, | have great 
consideration on the Greek idea. Greek civilization is a civilization that although has a very 
small geographical space is existing for some 4000 thousand years. If we study the past 
history of Greece, we would see that Greece did not have as different from other ancient 
countries any kind of messianic ideal. The messianic ideal was common to many ancient 
countries. By extrapolation we could say that Greek ideal was an ideal of wisdom. This ideal 
can be seen very early in the works of Homer and his followers. Thus there are many that are 
asking themselves today what is the main Greek idea, how can we describe the Greek idea? 
For the erudite scholar, Greek idea can be identified with “love for wisdom.” We can say that 
metaphorically Greece is a civilization of wisdom. Some of the main philosophical works of 
mankind were written in Greek. Thus, we must know that “the love for wisdom” of the Greek 
idea was not common only to the Greeks. What can be found as mistaking to the Greek idea 
was the fact that by large Greek philosophy was considering human wisdom as being 
autonomous and did not agree fully that the source of all wisdom is God. God is all wise. Later 
on in Christian philosophy we can see that God becomes the source of all wisdom. One of the 
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attributes of God in Middle Ages is “all wisdom.” 

Searching wisdom was an ideal of many ancient civilizations. The truth is that ancient Greeks 
were the best in defining this ideal. Human wisdom can be only a small part of God’s wisdom. 
Human wisdom is only a reflection of God’s wisdom. Modern day people must understand the 
need for wisdom. Acquiring wisdom gives to us the chance to be detached from the 
surroundings we are living. The Greek idea was an idea and is to many an oriental one. The 
truth is that the idea of wisdom is a universal idea. All of us we are called to wisdom. Thus, the 
fact that ancient Greeks were struggling for wisdom is not an ended chapter in the history of 
modern day humanity. A step forward can be always acquiring wisdom. There is no end ina 
way in progressing in acquiring wisdom. 

There are some major considerations from a theological stand point. There cannot be denied 
the fact that God is wise. As orthodox dogmatic teaches God is above all wise. We are told in 
the Scriptures that God has created everything in wisdom. Thinking of God or considering on 
God we cannot consider on His wisdom. As compared with God’s wisdom, our wisdom has a 
limit. God’s wisdom has not limits. God’s wisdom is an abyss. Our wisdom is just a reflection of 
the wisdom of God. In the Pauline theology we can see that there is an analogy of the wisdom 
of the world as compared with the wisdom of God. It is stated that God’s wisdom was in a state 
of conflict with the wisdom of man. This is why in order to prove that man’s wisdom is 
foolishness in front of God Christ was accepted to be crucified on a cross. The cross was a sign 
that God was opposing to the wisdom of man. 

The wisdom conflict that was existing in the ancient world still exists today. Today we can 
witness the so called philosophies of negation, or denial the so called nihilism and its many 
fold derivatives. From a practical stand point of view, nihilism today was the false wisdom of 
the ancient times. This is the kind of philosophy that God is accepting to be set on cross | 
guess. There is a dark aspect of philosophy. Many times philosophy was not a way for 
affirmation but a way for negation. This is the philosophy that is denied by Christ. To the great 
philosophers of modern day humanity we can address the fact that the cross of Christ is just a 
sign for this madness. There were also many denial philosophies in the ancient days. It is 
almost unbelievable that to a certain extent this kind of decaying philosophies or religious 
ideas have made Christ to accept the crucifixion. There are many other redemption aspects of 
crucifixion, but Saint Paul is setting in from of us this aspect. Christ accepts the final most 
humiliating condition of death in order to cut out from the roots the last condition of denial or 
irrational negation. 

Greek philosophy is just a start for us in order to go deeper in these schemes. Also Greek 
philosophy can be a base of wisdom if we do not come from a wisdom based background. 
Today philosophy is a science, in the ancient times philosophy was a way of life. 


HOMO ANGELICUS 
Some thoughts on the angelic man 


“We whom the cherubim mystically prefigure....” 
(Orthodox liturgy) 


From the early beginning | must address that fact that present lines are simple articulate 
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thoughts that are addressed to an occasional reader. Many times | have considered writing 
seriously on the issue of the angelic man or the homo angelicus. In modern day, as different 
form the ancient days, this has become an intellectual luxury. We know that today there are 
people that speck on the homo sapiens, homo faber and so on. As all of us those dealing with 
books know, the definition of man across ages varies. Man is defined as a rational being, a 
social being, a being capable of dialogue and so on. Historians see man as a historic being. 
Politicians see man as a “political being.” Sociologist see man as a “social being.” Physicians 
see man as a medical being. As different from any other philosophies, theologians see man as 
a theological being. We must know that in the hierarchy of definitions of man, there cannot be 
a higher definition of man as a theological being. We all know that man is made in the “image 
and likeness of God.” This makes man a “theological being.” In the theological dimension of 
being of man there is a second dimension we can Say. This is the “angelic dimension.” 

| would like to address the issue that before man is a theological being in the hierarchy of 
becoming; man is an angelic being, a homo angelicus. In modern days, man was sublimated 
we can Say to the level of a mere “relic of the past.” | would like to make aware our readers 
that before man is a technical being able to adapt to the modern technologies, man is an 
angelic being, he is a religious being. Thus, for those who think that man can be defined only 
by techniques or cybernetics; | think that science should reconsider the modern definitions of 
man. 

In this case, based on the long biblical witness, we have to make our readers aware that the 
progress in techniques is not at all Superior to progress in angelic living. In fact, we have many 
reasons to believe that progress in technology is an inferior progress in the angelic life. This is 
our current religious problem | guess, the root of many other contemporary problems. Modern 
science has make us believed that our progress is not at all a religious one. 

The existence or the creation of a homo angelicus is attested in all monotheistic religions. This 
is what we must cultivate today in our inner life. This kind of development is harder to attain as 
compared with the evolution in technology. | am not saying that technology is not good and 
useful. Technology is good and can be used with much concern. We must make our readers 
aware of its limits. Between the “homo technique” and “homo religious” that Orthodox 
Christianity is attempting to create there is a very big difference. 

Orthodox Christianity is not making a “religious experiment” calling us to our angelic 
existence. Orthodox Christianity is just trying to find our own identity. Our final identity is an 
angelic one. There is a scale of religious identities. One of our scales is the angelical. Before we 
are theological beings, we are called to be angelic beings. The last level of our existence is the 
theological. There cannot be a theological level of our existence if there is not an angelic level. 
So, | would like to address the sense of religious delusion that we find today with many of our 
fellow contemporaries. Religious delusion comes up when man is not capable to realize a 
healthy and real scale of spiritual and Christian values. All the main spiritual works of eastern 
orthodoxy mention the existence of the angelic level in man’s spiritual existence. This is the 
level we must meditate today more and more. This is something that we must meditate more 
profound than we meditate on cybernetics and astrophysics | guess. The study of angelology 
brings us closer to the “angelic dimension.” Angelic dimension is a preliminary step for the 
theological dimension. Our contemporaries must be again made aware of these truths. Being 
aware of our roots means we are aware of our final destination. 
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GOD 
THE LAST STRIVING 


If we take a look to the general tendencies of our lives we would see that across human 
life, man is striving for something greater than he is. We all strive first to become from children 
young adolescents, from adolescents mature or adults. Few of us is true want to become old. 
But the process is inevitable. There are wise men who really want to be old. This is why a 
biblical appellation from the book of Daniel calls God: the ancient in days or the old in days. 
The truth is that God is beyond age and human temporality. 

Thus, the very source of our lives is the stage of becoming or the stage of striving. We 
strive for God. This is true. There are many ways to strive for God. Some strive by chemistry, 
some by science, and some by astronautics. As theologians we see that many times human 
nature is going beyond its limits by different tendencies. There is a free way to strive for God. 
The best that strive for God are the theologians. The best that are called to be near to God are 
the theologians. Obviously we cannot think at the future of mankind made from some few 
billions theologians, meaning men who are studying about God. So, theologians are in a way a 
kind of representatives for those willing to find things about God. Not all of us can be real 
theologians since there are some limits in this field. But any way, we must do the best of what 
we can do to be near to God. From the very youth, human nature is striving for God. But we 
must be aware that striving for God is not all the process that is needed. It is always a very 
good beginning in everything that we strive do to be near to God. 

Thus, we can distinguish here few types of striving for God: one is the striving to be near 
to God, spiritually mostly, secondly, there is the striving to know God. This is the striving of the 
theologians. As we all know God is a manifold being. There are many levels of experience of 
God. In order to reach an experience of God we must strive for God. Striving for God is a very 
high stage in our life. At this stage we are very near in existence to the angels. At the level of 
the striving for God, there is not much that we can do other to realize the God is everything. 
And that if there is not God we cannot do much. This truth was stated many times when Christ 
said: “without me you cannot do anything.” 

The truth is that without God we cannot do anything. Thus, it is innate in human being 
to strive for God and to find meaning in God. Thuds, we can attest that there are many striving 
for God. One is theological. It belongs to the theologians. But there are different others that 
belong to different areas, such as science, cosmology, astronomy, mathematics and many the 
like. There is a striving for God in sciences. There is a striving for God in all religions in a way 
but not all of them are true. God is the last striving of the human being. And is true that we 
cannot see human being accomplished outside God. The final accomplishment of human 
nature comes only in God. God is out last reason for existence and for developing a true 
religious life. It is true that there are many who do not see the need of a religious life. The need 
for religious life comes when we realize that God does exist and He has a reason with us. As 
we strive for God, God does strive for us. “When we come to God to ask for other things, we 
first need to make sure that the thing we are asking for is within God’s will that we aren’t just 
wanting something to gratify our selfishness. But then we need to be persistent. When we 
want something very, very badly and over a long period of time we really value and appreciate 
it when we get it. When we only casually want something, we usually don’t prize it nearly as 
much. Over time we may realize that what we were asking for may not really be the best for 
us. Jesus is telling us to be persistent and not because He isn’t willing to give it to us right 
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away. No. He wants us to repeatedly ask for our own benefit, so that when He gives it to us, we 
will really prize it.” http://naturelessons.com/article.php?id=18. 

When we look for God we look for the best of human existence. Only the striving for God 
can make God comes near to us and be know from us. We must know that we are the ones 
that must rive for God and not God must strive for us. We are the ones that must express our 
intention to be near to God and not God must be near to us. God can exist without us, but we 
cannot exist without God. In fact, there is not existence outside God. We must be aware that 
God is not always looking for us. God is to be sought in some of the best striving out human 
nature. Thus, physicians and the like are striving to God in a way. 
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